CHAPTER 2

TOWARDS A REVISED HISTORY OF
SUKHOTHAI ART:
A REASSESSMENT OF THE
INSCRIPTION
OF KING RAM KHAMHAENG*

Piriya Krairiksh

Ever since Prince Vajiravudh went to Sukhothai in 1907
and identified the monuments there with the relevant passages
in the Inscription of King Ram Khamhaeng (hereafter referred
to as No. 1) in his book Roeng Thieo Muang Phra Ruang (TM),
western and Thai scholars have followed his identification with-
out further question (Coedes,1956; Griswold, 1967; M.C. Subhad-
radis, 1978; Stratton and McNair Scott, 1981). Griswold, in his
Towards a History of Sukhothai Art, 1967, simply reinstates
Prince Vajiravudh's and Coedeés's observations that "The middle
section of the inscription is a sort of guide to the city, and a good
many of the things it describes still survive" (Griswold, 1967: 8).
Dr. Prasert na Nagara reiterated it, when he said that

"Ins. 1 mentioned about old monuments in Wat Maha-
dhatu only/or those in Sukhothai city as well, and Coedeés
wrote that Ins. 1 is the best guide book for Sukhothai,
which shows that the description of the old monuments
in Ins. 1 is correct." (Prasert 1988: 9)

In an article published in the Muang Boran Journal, 1986, this
writer questioned whether King Ram Khamhaeng could have
been the author of Inscription No. 1 because he did not specify
the name of any building at Sukhothai (Piriya, 1986: 29).
Furthermore, the style of the remaining Buddha images

*The substance of this article was presented as a lecture at the Siam Society on
16 August 1988.
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mentioned in the inscription cannot be as early as the late 13t
century. By 1987 Michael Vickery had taken the stand that the
Inscription of King Ram Khamhaeng is a later composition, until
it is proven otherwise (Vickery, 1987: 209).

Since the dating of Sukhothai art depends on the authen-
ticity of the Inscription of King Ram Khamhaeng, the first priority
is to establish whether the inscription could have been written
in A.D. 1292 as claimed. If not, when could it have been written?

Thus, this writer has chosen the methods of art historical
and textual analyses to investigate whether the vocabulary and
meaning of the contents of the Ram Khamhaeng inscription are
consistent with other Sukhothai inscriptions dating from about
1330 (Inscription No. 2) to 1417 (Inscription No. 49). To aid the
readers, Roman letters from A to D are placed in front of each
problematical word or phrase to indicate to which of the four
points of contention they belong. These are as follows :

A - The vocabulary and meaning of the content are
inconsistent with other Sukhothai inscriptions and
from what is known of the cultural contexts of late
13th and early 14th century Sukhothai.

B - The antiquity of the monuments and sites mentioned
in the inscription is not supported by present-day
art-historical and archaeological research.

C - The vocabulary and contents are borrowed from
other Sukhothai inscriptions.

D. — The vocabulary and content are comparable to
specific Ayutthaya and Bangkok period literature.

The Thai transliteration is based on the Sila Charuk Sukho-
thai Lakthi 1: Charuk Pho Khun Ram Khamhaeng (F.A., 2520).
As for the English translation, it is based on the translations of
Bradley (1909), Coedes (1924), Prince Wan's English translation
of Coedes (1965), Griswold and Dr. Prasert (G.P., 1971) and the
writer's own interpretation. Unless otherwise stated, the words
printed in bold letters are not mentioned in other Sukhothai
inscriptions.
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— Face 1-

S P T a s = S =
W@Q‘Hﬂﬂi"ﬂu‘ﬂi"]'ﬂﬂﬂ LLNQ%@U’]\?L’&@\? WOTRLIUNAN

My father's name was Sri Indraditya, my mother's name
was Nang Soeng, my elder brother's name was Ban
Muang.

AIBuNs#ne (Sri Indraditya) is mentioned in the in-
scription of the MJLﬂ’Q‘Wi‘VN‘W}Lﬂ‘ivﬂ?ﬁﬁ“ﬂﬁﬁi"}‘ﬁ"lﬂﬁﬂm (Somdet
Phra Mahathera Snsraddharajaculamunl) the author of
Inscription No. 2, as being the father of Waqus1u31% (Pho
Khun Ramaraja). Inscription No. 2 most probably was
the source for Ram Kamhaeng's early life (lines 1-1 to 1-
10).

wade9 (np. Nang Soeng)

1N31@e9 nang is used as a prefix to the name of a woman,
419319 (Nang Ming) No. 95-1-4, also in an inscription of
1422, wanasuia (Nang Thong Kaeo) (CS: 137). While in
No. 10-2-30 w4 (nang) is coupled with i (mae) (WHuN)
and in No. 102-1-8 1 (nang) is coupled with 1l (pa)
(117un3), neither of these is used in the context of a queen.
Although wsztyn wau (phraya lae nang) is found in an
inscription of Phraya Li Thai (No. 8-3-6), it is not certain
that the word nang here refers to a queen. However, in
this context mang is used to refer to King Ram
Khamhaeng's mother (G.P., 1971: 205, n. 19).

When 4 (nang) is used for a wife of a ruler, it is
qualified by the title a1n3 (Mahadevi) as in W19A%3-
umna (Nang Sikhara Mahadevi (No. 2-1-33). Sukhothai
inscriptions use the Khmer title aniAanss (Somdet
Phra) to refer to a queen, as in @NLMW?"?’]‘HMWM@W’I-
anwoieAg (Wud) (Somdet Phra Rajadevi Sri Culalak-
sana Agarajamahesi) (No. 93-1-3) and W@ (Somdet Phra
Rajajanani Sri Dharmardjamata Mahatilakaratanaraja-
naratha) (No. 16-31).
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On the other hand, 114 (nang) as a prefix for the proper
name of a royal consort is a common usage in Ayutthaya
literature, such as the Maha Chat Kham Luang (p.36),
and in early 19th century literature such as %4 w9dan
uuuly W9ariag  as well as in historical writings, such
as the Phra Ratcha Phongsawadan Nua believed to have
been compiled by Phra Wichien Princha at the command
of King Rama II, when he was the heir apparent, in 1807
(PN: 4), and Phongsawadan Lan Chang, compiled by the
command of King Mongkut (PLC: 141).

\d@09 (Soeng), is probably the same as & (Soeng), the
northeastern word for "dawn" (F.A., 2520: 28). The author
probably had in mind that the name of the consort of
Sri Indraditya, whose name means "Lord of Light" (PCP,
82), should reflect that of her husband.

U199 (np. Ban Muang)

The name of an elder brother of King Ram Khamhaeng.
Ban Muang only appears in No. 1. However, a ﬁwwz:ym’m
(Pu Phraya Ban) is listed in No. 45-1-9, dated 1393, as
a predecessor of ﬁuWiH}&J’]i‘ﬂﬂJﬁ"}‘ﬁ (Pu Phraya Ramaraja).
A king by the name of 114 (Bal) is also mentioned as a
father of King Li Thai in the Sikingani ddna, a mid-
15th century northern Thai work, but this book leaves
Wrzn9Nss (Phraya Ramaraja) out altogether (SN:
54-55). As for the Jinakalamadlini, concluded in 1527, King
u1a (Bal) succeeded King 94 (Ram) to the throne of
Sukhothai (JK: 123). Since No. 45 is the only source for
the information that Phraya Ramaraja succeeded Phraya
Ban, the author of No. 1 might have had access to it.

However, in the early 15th century a wszanuiaiiies
(Phraya Bal Muang) is mentioned together with a
wszensd (Phraya Ram) in Phra Ratchaphongsawadan
Krung Sayam, compiled by Somdet Phra Phonnarat and
presented to King Rama I in 1807 (PKS: 28), and also in

the Phra Ratchaphongsawadan Chabab Luang Prasoet.
(PLP: 133).
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Thus there probably was a king by the name of u1a (Bal),
Pali pala, to protect; but none was called u1ullas (Ban
Muang), meaning Joy of the Kingdom, durmg the late
13th and early 14th centuries. That u"uilae (Ban Muang)
was intended here can be inferred from the utopian
idealism of this inscription

qv‘v‘ﬁmﬁmtﬁmﬁqﬂu dnsangialag fidi(e)

We were five siblings: three boys and two girls.
Tiaaden (thong dieo, n.) the same womb.

g (phu ying, n.) a woman, female.

g (tu) pronoun for the first person plural.

\la (phoe) first person pronoun generally used in
literature (G.P., 1971: 203, n. 4; F.A., 2520: 28, n. 1-2),
also in No. 14-2-10.

Both of these words appear in No. 95-1-16, 17.
vy a4 A Vo @ 4 X Wy
BHOLAIEAMNINBLALNUALNLAN Luﬂqtlu'lnru1ﬂ

My eldest brother died when he was still a child. When
I grew up to be

Nﬂ’m (phu a1 . ) eldest brother or eldest sister. However,
it should be A#e (phi ai) instead of Nmﬂ (phu ai) as in
No. 106-2-35.

Wean usl (tiam tae, pre.) since.
aufindh  quanaudiismeaunvidiawnnn  wegllsu

nineteen years old, Khun Sam Chon the ruler of the city
of Chot, came to attack the city of Tak. My father went
to fight

7ua"4 74 (Khun Sam Chon, np.) is not mentioned else-
where.

{Wavaen (Muang Chot, pn.) is located to the southwest
of Sukhothai (No. 2-1-13); also mentioned in No. 5-2-32.
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v (tha, v.) to attack, fight.

\Ha3m1n (Muang Tak) in the sense of the country of Tak
does not appear elsewhere in Sukhothai inscriptions.
However, ann (Tak, pn.) is found in No. 11-2-14.

uaNTuiade  qusnTuduanTiien qusn (1)

Khun Sam Chon on the left; Khun Sam Chon drove
forward on the right. Khun Sam (Chon)

41t (sai, a.) left, 191 (khwa a.) right.

Apart from No. 1, 418 (sai) appears once, more in No.
102-1-21; but it is used in conjunction with 1iavine (boeng
sai), meaning to the left. The word SN (boeng), mean-
ing in the direction of, is used in many Sukhothai in-
scriptions (GS, 97). But ¥ia (hua) with the same mean-
ing is only found in No. 1.

vin (hua), however, is often found in literature (F.A.,
2520: 29).

As for 191 (khwa), it is unique to No. 1. To give direc-
tions, left and right, Sukhothai inscriptions refer to west
and east, respectively (No. 49-1-19, No. 5-3-11, No. 14-1-
38), because the head, when lying down, faces south.

P 1 ' 2 ' = i +
gundeudn  Insfwdilaven wilygirewieaud (W)

Chon moved his troops forward. My father's subjects
fled quickly. Defeated, they dispersed in confusion.

m%‘ﬂu (kloen, v.) to move troops forward, often appears
in a 16th century poem, Lilit Yuan Phai (F.A., 2520: 29;
LYP, 2529: 323, 328, 349).

Although ws#n (phrai fa, n.), commoners subjected to
corvée labour for the crown, is found in No. 3-2-38 and
No. 38-1-15,

Insfmirla (phrai fa na sai), those with happy face
(literally, bright), appears only in No. 1.

ot (ya yai, a.) dispersed (F.A., 2520: 30).
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— W1t (phai, v.) to defeat, appears in the title of the Lilit
Yuan Phai

— audu (cha chaen, a.) in confusion (F.A., 2520: 30).

— The expression fyojiawiaaudy (ya yai phai cha
chaen) being compounded from 16th century Ayutthaya
poems, is not found in other Sukhothai inscriptions.

W nuuil padawnnwa  piudaneunsn nsie

I did not flee. I mounted my elephant, forced the troops
through, and pushed him ahead of my father. I fought

— This word is read iun (bek) by everyone except King
Mongkut, who transcribed it as yn (buk) (F.A., 2520, p.
30).

Coedes took the words wnwa (bek phon) to mean the
name of Ram Khamhaeng's elephant "Anekabala"
(Coedes, 1924 44)

destguaINTU muqﬂa*ﬁwqummuﬁq%

an elephant duel with Khun Sam Chon. I fought Khun
Sam Chon's elephant,

— Another possible borrowing from No. 2 might be the
episode of the elephant duel, when Srisradhg as a young
man, made a charge at 9u33 (Khun Chang), who was
taunting his father to make him fight (No. 2-1-62-72).
This scene is reminiscent of Ram Khamhaeng's fighting
Khun Sam Chon on behalf of his father. Furthermore,
Srisradha had his first elephant duel when he was seventeen
or eighteen years old (No. 2-1-77), while Ram Khamhaeng
was nineteen.

- v \ =~ -
NIALNBDY  UN 14uaqm°ﬁquﬂ“u WQQQ\??J"H‘H@Q

Mas Muang by name. Defeated, Khun Sam Chon fled.
Then my father named me

1naiiies (Mas Muang n.) name of elephant.
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In the context of the late 13th century an elephant named
u"diiae (Mas Muang), which Coedes translated "Gold of
the Realm" (Coedés, 1924: 44) from the Khmer word
mas, "gold", is highly unusual. For No. 2-1-17 gives the
name of an elephant in Thai as umnzids (I Daeng
Phaloeng), "She Flame-Red."

The word Mas in this context does not come from the
Khmer word for gold but from the Sanskrit word for the
Moon (masa) because it suggests the colour of moonlight
which is an apt description of a White Elephant. Indeed,
in the Traibhumikatha or the Traibhum Phra Ruang,
the earliest date for which is 1778 (Vickery, 1974: 284,
n. 27), compares the colour of the White Elephant to that
of the full moon (TK: 64). The name Mas Muang, then,
should mean "White Elephant of the Realm," which would
make it closer to the name of the White Elephant of
King Rama III, whose name was Ming Muang, "Auspice
of the Realm" (Chotmaihead R.II: 51) than to that of
Khun Sam Chon

o . d .oy o
TAWTETINAMM INBNWITNYUANTY  1(D)

Phra Ram Khamhaeng, because I fought Kun Sam
Chon's elephant. During

WILTINATUN (np. Phra Ram Khamhaeng)

The word W3¢ (phra), venerable, used as a title of a
prince, is used once in a Sukhothai inscription when it
mentions wsrsugilutias (Phra Ram phu pen nong), Phra
Ram who is the younger brother (No. 11-1-2).

794AUM (Ram Khamhaeng), which is translated as
Ram "the Bold" (G.P.,1971: 204, No.16), must have re-
ferred to the hero W3 (Phra Ram) of the Ramakien,
a popular dance drama in the early 19th century; hence
his epithet "the Bold." The closest to wsrauALM (Phra
Ram Khamhaeng) is Ws¢3:8A UM (Phra Ram Kamhaeng)
which was the title of a provincial commander mentioned
in NYUNERINEINAN the Three Seals Laws of 1085 (TSL,
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149). Apparently the author must have seen the connec-
tion between the name of a former ruler and the title of
a provincial commander.

Since TuAUM (Ram Khamhaeng) does not exist in
Sukhothai epigraphy, another possible source for it would
have to be the name of WszryrAUMINILIu (Phraya
Khamhaeng Phra Ram), who was the father of auifa
WITHWUDTEATATMISN $199%7yT (Somdet Phra Mahathera
Srisradharajaculamuni), the author of Inscription No. 2
(No0.2-1-63, 64). A translation of WIZ[UIATUMINIZINN
(Phraya Khamhaeng Phra Ram) might be "King Bold
the Handsome," for $74 (ram) means medium-sized or
beautiful.

As for 974971 (Ramaraja), who definitely was a king of
Sukhothai, the name 7% (Rama) probably derived from
Uttama Rama, the bodhisatta who would be the next
future Buddha after Metteyya (Sottathaki Mahanidana:
119). This interpretation of the name 37397117 (Rama-
raja) would correlate well with the belief in the future
Buddha prevalent in the 13th and early 14th centuries
(Sailer, 1983: 9-15).

afawen nuUseunWen nUwIRUALNDY Qiﬁﬁf;

During my father's lifetime, I lavished attention on
my father and on my mother. When I caught

299 (mua chua, pre.) during, is found only in one other
inscription, that is, No. 3-2-13, 34.

1158 (bamroe, v.) to lavish attention. The same word
used in a similar context is found in the Traibhumikatha,
1iseunwawald  "lavish attention on father and mother”
(TK: 90).

¥ . " "
Westan neasuiwen  plduminduvunnman()

a deer or a fish, I brought it to my father. When I picked
a sour or sweet fruit

o a ' a a (1 =
U dulanuasesnum ARINILNNAT Q‘lﬂ[ﬂ-
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that was delicious and good to eat, I brought it to my
father. When I went to hunt

Since most inscriptions record religious endowments
and works of merit (Nos. 2, 8, 11 face I, 95), religious
events, such as ordinations (Nos. 3, 4, 5, 7, 14, 49, 106)
and the establishment of religious sects (No. 62), or even
a legal proclamation (No. 38) and political alliances (Nos.
45, 46), such a subjective and personal word as 2388
(aroi, a.) "delicious,” would be entirely incongruous, except
for No.1. asasl (delicious), however, appears in early
19% century literary works such as Traibhamilokavinic-
chaya katha, written in 1802 (TL,Vol. 2, 73) and
Traibhimikatha (TK: 59).

o o Y % 1 R ) A
mlededela NRINIUNNDY qiﬁwuqquu (29)

elephants, either by lasso of rawhide rope or by (driv-
ing them into) a corral, I brought them to my father.
When I raided a village or a town

fvle (ti hnang, v.) to catch elephants with a lasso of
rawhide rope (G.P., 1971: 204, No. 17), does not occur
elsewhere in Sukhothai epigraphy.

43979 (wang chang, n.), a corral where elephants are
herded, is mentioned in No. 2-1-16. This passage in
No. 2 might have inspired the author of No. 1 to attrib-
ute similar prowess to Ram Khamhaeng.

89 WHdnaldans Wialiune Iddeuldnamien

and captured elephants, men or women, silver or gold, I
turned them over

]2 (pua, n.) men, probably derives from a Lao Song word
meaning "a man," and so does the word 44 (nang, n.),
"a woman," that is mentioned here (F.A., 2520: 32). The
Lao Song, who consider themselves "Black Thai," were
sent to Bangkok from Muang Thaeng in Laos by a
governor of Vientiane in 1792. King Rama I resettled
them in the province of Phetchaburi in Central Thailand
(PML: 344).
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NUwnnen Waqmﬂﬁqﬁq N EaIRIELITY

to my father. When my father died, my elder brother
was still alive, and I lavished attention on him,

Coedeés notices that the contents of lines 1.11 to 1.16 too
closely recalls the oath of the electors of Genghis Khan
as told in the Secret History of the Mongols to be coin-
cidental (Coedes, 1968: 349, n. 41). Since the Secret His-
tory was only transcribed into Chinese in 1368, it could
not have been known in Thailand till centuries later
(Penth: 95).

S . L - any A %
N Asiuseunnen Anmie Ald Wewwninva (naw)

as I had lavished it on my father. When my elder brother
died, I received the whole kingdom for myself.

yanad (thang klom, a.) whole, is not found elsewhere.
A o ° a PP %
NAay LN@‘UQW@‘IJU?’]N?\'TLLW\T LN@Q’QI’UlWﬂu@ 114'14’\

In the time of King Ram Khamhaeng this land of
Sukhothai is good. In the water

Lﬁ@ﬁqmmuiwﬁmm (mua chua Pho Khun Ram
Khamhaeng) appears,to have derived from No 3-2-12,
because it replaces LHad9Nszty19 45" (mua chua Phraya
Ramaraja).

Coedes noticed that there are many similarities in "ready-
made expressions" between No. 1 and No. 3. He naturally
thought that No. 3 reproduced those of No.1 (Coedes,
1924: 78). However, it now appears to have been vice
versa—that the author of No. 1 borrowed some "ready-
made expressions” in line 1-18 to 1-24 from No. 3.

WeyusNAUN (Pho Khun Ram Khamhaeng) is only
mentioned in No. 1 (GS: 157). However, Wauiusnt (Pho
Khun Ramaraja) is found in No 2-1-37 where he is
mentioned as being a son of Wﬂ‘uuﬂﬁ‘@umﬁﬂm&l (Pho Khun
Sri Indraditya). The title Waqu '(Pho Khun), as a prefix
for a king, is used only in No. 2 lines 1-15 to 1- 41, when
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the author of No. 2, the Phra Mahathera Srisraddha, refers
to former kings of Sukhothai who were his ancestors
(Nidhi, 2530: 81). Hence the title Waqu (Pho Khun) had
specific meaning within a particular context. It probably
was not used to mean a king in general, for kings of
Sukhothai are titled as wsztyn (Phraya) (GS: 117-118)
as in Wsrgy191uss (Phraya Ramaraja), who is mentioned
in No. 5-1-2 and No. 3-1-3 as being a grandfather of
wezty alne (Phraya Li Thai).

The use of W'@‘gu (Pho Khun) here suggests that the author
of No. 1 was inspired by the use of Waqu (Pho Khun) in
No. 2; but might not have realized that the title specifi-
cally meant a dead king.

a7 (Pho Khun) is found in an Ayutthaya inscription
(No. 41-1-3); but it is used as a title of lesser nobility.
Unlike Sukhothai usage, it does not refer to a sovereign.

=l v ¥ = 1 Il 1 ﬁl
Aan  TuwnRdng lmLummm@ﬂ@uiuiwsgmuw—

there are fish, in the fields there is rice. The king does
not levy toll on his subjects: they freely

luihfitan Tuunfid1n (nai nam mi pla, nai na mi khao)
"in the water there are fish, in the fields there is rice."
A similar, sentimgnt is expressed in Traibhumikatha,
fiadnluuisdanluyn (thang khao nai na, thang pla nai
nam) "rice in the fields, fish in the water" (TK, 59). Both
lines 1.18-1.19 and the passage quoted above from the
Traibhumikatha bear the same message, that when a
king rules righteously the kingdom will prosper and there
will be an abundance of rice and fish.

anay (chakop, n. kh.) a toll, is often mentioned in books
written during the time of King Narai (1656-1688) (F.A.,
2520: 33) and in the 17th century legal code Phra Dhar-
manoon (Bradley, 1896: 50).

an (lu thang, adv.) freely (F.A., 2520: 33), can be found
in both Liit Yuan Phai and Lilit Phra Lo (F.A., 2520:
33).
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augeidldn Al lasdnlasAnde Ar es

lead their cattle to trade or ride their horses to sell;
whoever wants to trade in elephants, does so;

wildé Wllene (chung wua pai kha, khi ma pai
khai) "lead their cattle to trade, ride their horses to
sell." The rhyme, rhythm and phrasing in this passage
may have been borrowed from No. 3-2-32 3FalUf1 3t
lU1ne (khi rua pai kha, khi ma pai khai), "embark on
their boats to trade, ride their horses to sell.”

anladdndih A1 lesdnlesAnReusmasdn  Tnsdutinla

whoever wants to trade in horses, does so; whoever wants
to trade in silver or gold, does so. When any commoner,

v b 4 v ' v A ] 4-3
qnmqnqucﬂmua AUANENIEINIT  IUENLTRUNDLTD

officers or prince is dead, the home of the deceased fa-
ther

qnﬁ’lqn‘qu (luk chao, luk khun, n.) officers, prince, also
appears in No. 3-2-43 and No. 5-2-31.

L’%’ﬂ (chua, n.) deceased is often found in Thao Hung or
Choeng, a tale from northern Thailand (TH: 5).

This and the next two lines (1-23, 24) appear to have
been inspired by No. 3-2-43, 44:

... i InegnidrgnaudlaldtenmddaenFauen
wamalWliungn

"When commoners, free men or officers...take their
homes by force. When a father dies his home is given to
the son.”

Hence, No. 1-22 to 24 are an elaboration of this last
sentence.

@erndiu drevegnifieidiadne Twifndialn 1

himself, his trained elephants, wives, children, grana-
ries, rice, retainers and groves
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4791792 (chang kho, n.) trained elephant found in trea-
tises on training elephants from the time of King Narai
(1656-1688) (F.A., 2520: 35).

nsfndnn (phrai fa kha thai, n., commoners and their
retainers) only appears once in No. 1; and twice in No.
3-2-32, 43 and again in No. 5-1-16.

However, this expression is a common usage in the
Traibhumikatha (TK, 58).

wintgremesiu Wudgn Sudu Insih
of areca and betel are left in their entirety to his son.
When commoners,

thwunn 1wy (pa mak, pa phlu, n., groves of areca and
betel). The word pa for groves of areca and betel, which
is found only in No. 1, is probably borrowed from the
expression 1173474 (pa muang), mango grove (No. 5-2-25),
found in the inscription of Phraya Li Thai. No. 2-2-12,
however, uses the expression @7U1IN #7UNg (suan mak,
suan phlu).

With the exception of 11829 (pa muang), mango grove
(No. 5-2-25), 111 (pa, n.) in Sukhothai inscriptions gener-
ally refers to a forest or a thicket (No. 2-1-45, 70, 88; No.
2-2-19, 23; No. 3-2-29; No. 49-1-25).

The same phase W?Jm’lf;ll”ilm@”ﬂ (When a father dies, it is
given to the son) is also found in No. 10-2-17.
anidgnYu  Hualausnuandnaii adug

officers, or princes quarrel (the King) examines the
case

HauNnuaning (phitphaek saekwang, v.) to quarrel uaning
(saekwang) occurs many times in old law texts (F.A.,
2520: 35), which would have made it an Ayutthaya
expression. NAWNN (phitphaek) also appears in Trai-
bhumikatha (TK, 94).

#7U4p (suan du, v.) to examine.
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Wikg  Aauaspnnunadaede  dndandn  (ddew)
to find the truth and then settles the case justly for
them. He does not side with thieves or favour

ua3Ad (laeng khwam, v.) to pass judgement.

{n (mak, v.) to like, often occurs in Suphasit Phra Ruang,
probably composed by a son of King Rama I, Krom Somdet
Phra Parammanuchitchinorot (1790-1853) (Niyada, 2528:
11). 9n (mak) used in the sense of "to like" is often found
in Traibhumikatha (TK, 34, 56). However, in Sukhothai
epigraphy #n (mak, adv.) is used to mean "often” (No. 2-
1-43, 45, 47, 80; No. 38-2-51). However, the expression
“ﬁﬂ%’“ﬁﬂu,” with the first letter missing, which may or
may not have been “in,” is found in No. 45-3-14.

This passage recalls the teaching of the Traibhumikatha
that a Universal Monarch should be impartial in his
judgement and judge with honesty (TK: 59).

Yo 3 3 ' 1 1l < a 1 ] A
grau  windviwdlasiiy  Wiudwirudledine (a)
concealers (of stolen goods). When he sees the rice of

others, he does not covet it; when he sees someone's
wealth, he does not boil with anger.

Wiudavinudlasiu  iuduinudledide ()
hen khao than bo khrai phin, hen sin than bo khrai
doed. The whole of this expression is lifted verbatim

from Phraya Li Thai's inscription of 1361 (No. 5-1-17,
18), and so is line 1-31.

o9 P , A X
A ARlATTI9NIMN W'TLN@\?N'TQ‘II@?J Lﬂu@LW(’I’])

Whoever comes on an elephant to see him and asks him
to protect his country, he generously

% o 1l Y I R% ] v < A
o  Wudifeidy dfdhiiue deline(w)
takes care of it. Whoever has no elephants, no horses,

no men or women, no silver

rj (ku, v., to take care of) does not appear elsewhere.
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D

1.30.

1.31.

1.32.

Pirrva KRAIRIKSH

— Lines 1-29 and 1-30 seem to be echoing the sentiment

expressed in Traibhamikatha:

"If the common people and free men who live within our
country want to trade but cannot find funds, and they
come to ask us who are their rulers to loan them money
to be their capital so that they can make their living by
trading, we who are their kings should give them the
money from our treasuries." (TK, 2526: 58, Reynold,
trans.: 151-152)

This clearly demonstrates that the Traibhamikatha
could hardly have been written by Phraya Li Thai as is
generally accepted, since the capitalistic sentiment
expressed above is more in tune with that of 19th century
Siam.

o] v e 1 o ¥ sl
utiines Wundu desdumis  Wudhwiuie (1)

or gold, he gives to him and helps him to restore his
kingdom

A4 (tuang, v., to restore), in the sense of to make whole,
is found in the historical poem Lilit Talaing Phai (F.A.,
2520: 37). This poem was composed by Krom Somdet
Phra Parammanuchitchinorot (1790-1853). Tuang in
No. 38-2-4 means "until" (F.A., 2520: 37).

a Wdwden dwde vanwaiasu AR dshud Tu

When he captures the enemies or their command-
ers, he does not kill them or beat them.

Wdden dude veweiasu A deud

dai kha soek kha sua hua phung hua rop ko di bo
kha bo ti The whole of this expression is lifted verbatim

from Phraya Li Thai's inscription of 1361 (No. 5-1-21,
22), just as in line 1-27.

thndszginsAeduilouaaulivu Inslawi  (Un)

A bell is hung over the opening of the gate over there:
if any distraught commoners
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TwsHntihdn (phrai fa na pok, n.) commoners with hair
covering the forehead indicating their distress (F.A., 2520:
38) is an expression found in the Phongsawadan Yonok,
a history of northern Thailand, compiled from a number
of northern Thai chronicles by Phraya Prachakitkara-
cakra in 1898; hair covering the forehead is an indica-
tion of unhappiness (PY: 260).

in nawthunatadles ddeafiany  Sudieg
in the city has a lawsuit, and pain in the bowels

fauAn N (thoi khwam, n.) a lawsuit is a 19th century
expression for a lawsuit (Bradley, 1873: 280).

\AuYine (chep thong) "to feel pain in the bowels" (thong,
n., bowels). This phrase appear many times in Traibhioni-
katha (TK, 45, 46)

fadla dndnnaratiadutiegunly Tldune ()

from doubts which he wants to make known to his ruler,
it is not difficult; he strikes the bell

ia9la (khong chai, v.) to be in doubt.

The author of No. 1 might have had the idea of the bell
with which the subjects could petition their king by strik-
ing it from a Thai compilation of Persian tales called
Nithan Iran Rajadhharma, popularly known as Sibsong
Liam (Twelve-sides), which was presented to King Rama
I in the same year as his consecration as king in 1782
(SL: 16-17). In 1835 King Rama III had this tale carved
on the pillars of the Sala (pavilion) to the west of the
Phra Mondop at Wat Phra Chetuphon (PJ,1: 164-165).
A king by the name of lW121&UNT¥IAUNT (Naowasen- wara-
wadinthon) had twelve tales exemplifying royal virtues
inscribed on the twelve-sided walls of his mausoleum. A
later king discovered the mausoleum and had the twelve
tales copied. He himself based his conduct on the in-
scriptions of King Naowasen-warawadinthon and kept
the ten royal virtues (“W7284A0BLANDEHNIIATTNNIZIAN
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Piriva KRAIRIKSH

v
c o a

WNARANTZIAUNTTINAY  ANsanANSINTaesn”) (Ibid.: 48).
It is not difficult to draw an analogy between the inscrip-
tions of King Naowasen-warawadinthon and that of
King Ram Khamhaeng. Both set examples of royal vir-
tues for succeeding kings to emulate. Their example
was not lost on King Mongkut who in 1856 set up a
drum in the Grand Palace so that his subjects could
petition him personally (KSS, 63-64).

1% (rai, a.) difficult, not found in Sukhothai inscriptions,
but occurs in the Traibhumikatha (TK: 31).

Aeduvinuaauly wﬂquiwﬁmmﬁmﬁ@ﬂﬁ

which the ruler has hung there; Pho Khun Ram Kham-
haeng, the king,
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Summary of Face 1

The above analysis of Face 1 can be summarized as follows:

Lines 1.1-1.3

Ram Khamhaeng, using the first person
pronoun 7 (ku), gives the names of his
parents and elder brother.

The author of No. 1 most probably has used
Inscription No. 2 and possibly No. 45 as his
sources. No. 2 is one of the inscriptions
whose provenance is not certain. One sure
thing about it is that it was in the Wang
Na Museum in 1891 (Coedes, 1924: 49).
However, Coedes was told by the 75-year-
old Phraya Samosara Sarbakara that he
himself had discovered it in the tunnel of
Wat Si Chum at Sukhothai (Ibid.: 177). But
in an official letter dated 1887, it is reported
that the then Luang Samosara Balakara
"found five stone slabs with inscriptions and
pictures having different designs, big and
small, damaged and in good condition at Wat
Si Chum" (Ibid.: 11), which suggests that
these five stone inscriptions found by Luang
Samosara are the engravings of Jataka
scenes. Thus, No.2 might not have been
taken from Wat Si Chum at all, but from
Wat Mahathat, where, as Coedées believed,
it was set up to commemorate a reconstruc-
tion by the Phra Mahathera Srisraddha
(Coedes, 1924: 49).

As for No. 45, it was dug up by the Fine
Arts Department in 1956 to the front of the
Wihan Klang to the east of the Great Relic
Chedi at Wat Mahathat, Sukhothai. This
fact does not preclude the possibilty that
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Lines 1.3-1.10

Lines 1.10-1.17

Lines 1.18-1.19

Lines 1.19-1.21

Piriva KRAIRIKSH

the author of No. 1 might have had access
to it.

When he was nineteen years old Ram
Khamhaeng fought an elephant duel with
Khum Sam Chon. After his enemies took
flight, his father named him Ram Kham-
haeng.

The author of No.1 most likely used
Inscription No. 2 as his source for the
elephant duel.

When his father was alive he took good care
of him and when his father died he served
his brother. After his brother passed away
he became king.

A possible source for Ram Khamhaeng's
treatment of his parents would be from the
Secret History of the Mongols.

From Line 18 onwards, he is addressed as
Pho Khun Ram Khamhaeng, during whose
reign the kingdom of Sukhothai is prosper-
ous.

Here begins the first of the many instances
where the content of No. 1 parallels that of
the amanswssAs e (Mahacakravartiraja) Uni-
versal Monarch Chapter of the Trai-
bhumikatha. This chapter deals with obli-
gations and responsibilities of one who would
be a World Emperor.

His subjects could trade freely without
having to pay tolls.

The author of No.1 might have relied on
Inscription No. 3 for the above passage.

Similar to No. 2, the provenance of No. 3 is
uncertain. Coedés accepted Prince Dam-
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Lines 1.21-1.24

Lines 1.24-1.27

Line 1.28-1.30

Line 1.31

rong's explanation that it came from Nakhon
Chum on the west bank of the River Ping
opposite Kamphaeng Phet (Coedés, 1924:
77). Prince Damrong's information is based
on the recollection of an old abbot, the relia-
bility of whose memory is open to doubt
(Piriya, 2532: 30-33).

When a subject dies, his property is given
to his heirs.

This information most probably derived from
No. 3 as well.

Whenever his subjects quarrel, the king
would settle the case with impartiality.

This passage again parallels the exhortation
in the Traibhumikatha that a Universal Mo-
narch should be impartial in his judgement.

Whoever comes to ask the king for
protection, he would assist them.

An adaptation of this passage is found in
the Traibhumikatha where a Universal
Monarch should give a loan to his subjects
so that they could use it to set up businesses.

The king treats his captives with kindness.

The author of No. 1 must have borrowed this
passage from Inscription No. 5, since the
same sentence appears in both inscriptions.

Although Inscription No.5 was found by
Phraya Boranratchathanin at Wat Mai
(Prasat Thong) in Nakhon Luang District,
Ayutthaya, in 1907 (Coedes, 1924: 109), the
author of No. 1 might have had access to it
first. These direct quotations support the
hypothesis that he might have.
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Whenever any of his subjects wishes to
petition him, they could do so by ringing
the bell at his gate.

There are two sources for this episode. One
is the Nithan Iran Rajadharma, written in
1782, and the other is the Mahavamsa, the
Great Chronicle of Sri Lanka.

There has never been a tradition that a sub-
ject could directly petition his king. The
only exceptions were King Ram Khamhaeng
and King Mongkut who set up a drum in
the Grand Palace so that his subjects could
petition him.

To conclude, even if Inscriptions No. 2, No. 3 and No. 5 as
well as the Traibhumikatha, which is said to have been com-
posed by Ram Khamhaeng's grandson, Li Thai, plagiarized phases
and even whole sentences from Inscription No. 1, explanations
will have to be found for the intrusions of Ayutthaya and Bang-
kok period vocabulary into a 13th century Sukhothai inscription.
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— Face 2 —
a ol = 1 o v 4‘ 1
U FENEENIN  @IUANNLANUAETD  IWelu

When he hears the call, goes and examines the case
impartially. So the common people in

The author of No. 1 most probably used the example of
King Elara, a Tamil king of Anuradhapura, Sri Lanka,
who had a bell hung at the head of his bed with a long
rope that connected it with the hall of judgement, so that
his subjects could petition him (Geiger: 143). When he
heard the sound of the bell, he went and delivered judge-
ment with kingly virtue. As the source for this passage,
the author of No. 1 must have used the Thai version of
the Mahavamsa, The Great Chronicle of Sri Lanka, trans-
lated from the Pali text in 1796, since some of the words
and phrases as well as the sentiments expressed in it
are recognizable in line 2-1:

“LmvwaxmL@WﬁimmﬁuﬂmW«nﬂ*?'i@mzimm@mﬁmm%m\nﬂuuﬁ
'lummu@mawwwﬂmmmuumwsﬂmLﬂu@mﬂm’mﬁﬁm sﬂ,mm
mmhfﬂ@mLL@mmmwuLﬂummm \Bug Nmﬂuﬂm@”ﬂmm
Wi”@mnmmmau Wizmﬂ“lmmzm% lnamﬁmﬂwws:mim
LL@mm”muumuLmu@@ﬂiﬂ LmeIme%ﬂwﬂﬂmwmwmam
adoldnsewladusssdionds  Adesanamssiwinmanuloy
S1U559NAUA 7 (MV: 419-420).

desglalnetidenn  a¥wthwannthwgiade (1)

this country of Sukhothai praise him. They plant areca

groves and betel groves everywhere all over this city;
:’lj | ' v =3 A a’l’ '

\‘]'LL'VJT]LWT\T ﬂ’]W?qQﬂW@’]EIULN’EN % than

there are many coconut groves and groves of coconut-
type palms

This sentence is probably adapted from ﬂ@"ﬂumﬂwgi’w
Mmﬂmmmmd, they plant coconut groves and groves of
coconut-type palms everywhere (No. 3-2-28). In other
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Sukhothai inscriptions, 111 (pa, n.), meaning "a planting
of fruit and nut trees," is used only with 113739 (pa
muang), to mean a planting of mango trees (No. 5-2-25
and No. 7-2-35).

Thus, 11511 (pa phrao, n.) a coconut grove, does not
occur elsewhere and neither does 111919 (pa lang, n.) a
grove of coconut-type palms (F.A., 2520: 38).

=3 & dy < & g
Avane il wunnuanuans e
in this city, also many mango trees in this city,

It should be noted that Phraya Ramaraja himself had a
grove of mangoes #N1NX19 (mak muang, nt. a mango)
planted. His grandson, Phraya Li Thai, built a monas-
tery there in 1361 (No. 5-1-2, 3). Coedeés remarked that
in the Khmer language inscription of Phraya Li Thai
(No. 4), which Prince Mongkut had brought down to Wat
Rachathiwat in 1833, there is no mention of Phraya
Ramaraja planting the mango groves (Coedes, 1924: 109).

UNINNN (mak muang), however, is mentioned in Ni-
than Iran Rajadharma, dated 1782 (NI, 46-53).

wunenAvaslwiell  lasaFelelAwnsTu

and many tamarind trees as well in this city. Whoever
plants them takes possession of them.

“N1NUN (mak kham, nt., a tamarind) is not found
elsewhere.

& d” d’s o al a a
ﬂmuumqimimu QmszeIngd  lanun

In the middle of this city of Sukhothai the water of the
Phoe Si Pond is clear and good to drink

AeeRalned (trapang phoe si, pn.) a pond (trapang) named
Phoe Si (F.A., 2520:39) does not appear in other
Sukhothai inscriptions. This name is first mentioned in
Somdet Phra Phonnarat’'s Phra Ratchaphongsawadan
(PP: 110) and in Phra Ratchaphongsawadan Krung
Sayam of 1807 (PKS: 160).
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D — #9954 (trapang) also appears in Traibhimikatha (TK, 44)

B - It should be remarked that the ponds at Sukhothai
were dug as boundary markers for convocation halls
(Pali, udak'ukkhepasima), used in the ordination of the
Sihala Bhikkhu sect (Fig. 1). The earliest mention of
such a pond is in Inscription No. 9, dated 1406, whose
provenance is unknown (9-3-22, 26). The Sihala Bhikku
sect was established at Sukhothai in 1430 (JK: 131).

2.7.  ..ffuwdhlsadeuds seuiesglalnell #3(ys)

as the water of the Khong in the dry season. Around
this city of Sukhothai the triple (fortifications)

A - 1139 (Khong, pn.) Mae Khong River, is not mentioned
in other Sukhothai inscriptions, and neither is the word
LAY (laeng, n.), dry season.

D - But uds (laeng) appears many times in Triabhtumikatha
(TK: 59).
A - Neither 77 (tri, a., three), nor U3 (bun, n., from the

Sanskrit word pura, a fortress), 1s found in other
Sukhotha1 inscriptions, let alone mm (triple fortifica-
tions). m‘um (tri bun), with e (bun) spelt with o,
however, appears in the Inscrlptlon of Wat Chiang Man
(No. 76-1-4), Chiang Mai, dated 1581 (PS, Pt. 3: 210).

B - Excavations conducted by the Fine Arts Department of
the inner, middle and outer walls of Sukhothai, demon-
strate that the inner wall was constructed some time
between 1237 and 1438. As for the middle and the outer
walls, they were built after Phra Si Saowarat was ap-
pointed governor of Sukhothai by King Naresuan in 1592
(F.A., 2526: 149, 151-155). Hence anyone visiting
Sukhothai after that time would have seen that the city
had three fortifications.

2.8y Mawiudiesnn awlwiflesgliail

measure three thousand four hundred wa (wa = 2 metres).
The people in this city of Sukhothai
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2.9.

2.10.

2.12.

Piriva KRAIRIKSH

dnvu dnnseda  dnlesniu w“aﬂqmwﬁmmq

like to be charitable. They want to keep the precepts
and give alms. Pho Khun Ram Khamhaeng,

y X ¥ C e b
L@’]Lum'q‘tmimu MeTqudgaviataviaaun (1)

the ruler of this city of Sukhothai, as well as princes and
princesses, men and women

ving (thuai, n.), people, is found in Lilit Yuan Phai (LYP:
318).

1 gnidngnyy MAUIUANY  gTagt

and princes and officers one and all, both men and
women,

The differentiation between the sexes tzmﬂ (phu chai, n.)
male, and Q’mﬁa (phu ying, n.) female, is not found in
Sukhothai epigraphy, but appears frequently in early
19th century literature and in the Traibhumikatha (TK:
38).

gavireiiainanlunssnnamaun navAallenss (1)

all have faith in Buddhism, and all observe the precepts
during the rainy season retreat.

WILWNBAI1AUN (phra phuttha sasana, n. Buddhism) is not
a Sukhothai expression, since Sukhothai epigraphy re-
fers to Buddhism with the following expressions:

ANAUINITWNE (sasana phra phut), religion of Lord Bud-
dha (No. 3-1-54, 57).

m&mwaxvgwmﬂuﬁﬁ (sasana phra phut pen chao), relig-
ion of Lord Buddha the Lord (No. 3-1-46).

ANAUINIZIAN (sasana phra chao), the Lord's religion (No.
9-1-32; No. 14-2-14).

ANAUIWILITIULAY (sasana phra pen chao), religion of the
Lord (No. 3-1-31, 43, 59; No. 14-1-37, 2-18).

WnEAAWY  (phuttha sasana), Buddhist religion (No. 49-
1-4) and also in (No. 69-1-6).
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D - wsewniA14u) (phra phuttha sasana), on the-other hand,
is comparatively recent. For it earliest appearance is
found in the Traibhimilokavinicchayakatha, written by
Phraya Dhammapricha (Kaeo) at the command of King
Rama I in 1802 (TL: 86, 102).

2.13.  mWNAU HERANNITHINTIUNGY ABUNA (1)

When the rainy season retreat is over, they make outer
robes for presentation to monks at Kathin cere-
monies which take place the whole month.

D - Neither n97u4 (kran, v., to make the outer robe of a
Buddhist monk), nor n§u (kathin, n., presentation of
the outer robe of a Buddhist monk) is mentioned in
Sukhothai epigraphy. In the inscriptions of King Li Thai,
the King simply gave alms after the rainy season retreat
is over (No. 4-2-30, 31; No. 5-3-8, 9). He did not mention
the procession to present the kathin robes to monks as
is prominently featured in the following lines, 2-16 to
2-23. The kathin procession, however, became an impor-
tant state function at Ayutthaya in the 17th century.

Apart from the Inscription of King Ram Khamhaeng, the
one other source that vouches for the existence of the Kathina
as a state ceremony at Sukhothai is an article by King Mongkut
called "Origin of Vit Visitations," published posthumously in
the Siam Repository, (April, 1868):

"The Kathina was introduced somewhat in its present form
in the reign of Brah Rvan...at that time the royal Vats were
visited in the season of the full moons of October and November
by the royal barges, containing baskets of cloths and baskets of
food...The King was accompanied by nobles and palace ladies.
He was received by the monks at each Vit and they let off
fireworks in his honour, and the people gave themselves up to
amusements.” (Cited in Quaritch Wales, 1931: 210).

2.14.  audr WensunFu Awunde  Swunvaan §

The kathin offerings consist of heaps of cowrie shells,
heaps of areca nuts,
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2.15.

2.16.

Pirrva KRAIRIKSH

In Traibhamikatha £ n§u (phakathin) is used in-
stead of n?ungu (kran kathin) (7K, 110)

#WiN (phanom, n.) a heap, not found elsewhere. The
heaps of cowrie shells and heaps of areca nuts here seem
to echo "baskets of cloths and baskets of food" as offered
by Phra Ruang, quoted above.

Vickery has noted that since cowries were used as a
currency, they are always mentioned in precise quantities,
as in No. 4-2-35 and No. 5-3-15. Thus "this passage of
RK seems to indicate a person unfamiliar with Sukhothai
economic life" (Vickery, 1987: 207).

wuneenld Huneudmneuluy Uiwisngule (v)
heaps of flowers, cushions and pillows. Kathina offerings

nuunenld (phanom dokmai), dried flowers arranged in
a heap, is mentioned many times in Roeng Nang Nopha-
mat (NN: 88). According to Nang Nophamat, dried flow-
ers arranged in a heap were invented by her. King Ruang
liked it so much that he decreed from henceforth pha-
nom dokmai should be called phanom phra vassa.

Since this phanom dokmai-style of flower arrangement
is invented by Nang Nophamat for the khao pansa cere-
mony, the observance of the beginning of the rainy season
retreat, its mention here in the context of the ok pansa
ceremony, the observance of the end of the Buddhist re-
treat, can only support the hypothesis that the same
author was responsible for both works. King Mongkut
might have coined the word phanom dokmai, because
he used it in his Maha Chat (p. 12).

puautiarneauliy (mon nang, mon non, n.) cushions and
pillows, are also listed among the offerings given by King
Li Thai to the monks at the end of the rainy season
retreat (No. 4-2-35, No. 5-3-16, 17).

e uuatududu lugaaiAngune  (Frydn)

given each year amount to two millions. Everyone goes
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to the Arafifiika (monastery of the Forest-Dwelling monks)
for the recitation of the Kathin Announcement.

opA  (yatti, n., announcement), see Prince Vajirafia-
navarorasa, 2506, pp. 66-69 for the ceremony of the
presentation of the Kathina robe.

tju (yib, n., two) also mentioned in No. 3-1-28 and No. 7-
4-13.

o a v 4 o u ™ o a
TYUNAL  LBANINNIENTENAUWAT (fygn)

On their return to the city, they walk in line all the way
from the Arannika

aftyi)n (araiifika, n., monastery of the Forest-Dwelling
monks) is mentioned in No. 2-2-82, No. 40-1-16, 2-4 and
No. 102-1-8, 22, 39. The Araniiika mentioned in No. 2
was in Sri Lanka; the one in No. 40 and No. 102 was at
Sukhothai.

niing U AuvAnaes  Medaaniadaei (o)

to the plaza. They repeatedly beat drums, xylophones
and lutes,

¥na14 (hua lan, n., a plaza), or a2 (lan), is not men-
tioned in Sukhothai epigraphy; but Roeng Nang Nopha-
mat roe Tamrap Thao Sri Culalaksana, probably com-
posed in 1835, a1u (lan) is followed by a1 uua4 (sanam
luang), leaving no doubt that is refers to the Sukhothai
equivalent of the Bangkok Royal Plaza (NN. 15).

ANANAEY (dom bang khom klong) Khmer for "repeat-
edly beat drums" (F.A., 2520: 40).

The expression \@eanal@eaind (siang phat, siang phin)
"the sound of xylophone and lutes" is found in the
Traibhumikatha (TK: 54).

X . . oo .
a Resdewdunedy lasdndniau wu 1asd (n)

chanting and singing. Whoever wants to play, plays;
whoever wants
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2.20.

2.21.

>
I

Pirrva KRAIRIKSH

aeu (loen, n.) or 188U (0en) which is found in Lilit Phra
Lo (LPL: 394), is a style of singing which prolongs the
voice between two words, typical of singing in the late
18th and early 19th centuries.

41U (khap, n.), a style of singing as in a lullaby, is
mentioned in the Traibhumikatha (TK: 54), where it is
used together with 524 (rong), as in $8¢iu (rong khap).
\@edy 1@ee¥es (siang khap, siang rong) "sound of sing-
ing" is used in the In Traibhamilokavinicchayakatha
(TL, vol. 2, 49). In Nang Nophamat, its usage is Tu5a4
(khap rong), to sing (NN: 70).

In Sukhothai inscriptions 49U (khap) does not mean "to
sing” but "to drive," as in fuus4"9 "khap mae chang,
(he) drove the she elephant" (No. 2-1-70).

o o o o o X & =
ndnva W lasdndniden  Rau LN'&’NQ-

to laugh, laughs; whoever wants to chant, chants. This
city of

Talvedl H@thndszavans Wesdenauiduniu
Sukhothai has four main gates. People squeeze together

\Westian (thien yom) is an expression used to emphasize
the following expression. Here it is placed before the
word AU (khon, n.) people, to emphasize the multitude
of people. Its only appearance in Sukhothai inscriptions
is in No. 7-2-19. However, it occurs frequently in the
Traibhamikatha (TK: 12-13)

@en (siat, v.), to squeeze together.

Both Westian (thien yom), and \@en (siat) are mentioned
together in the Traibhumikatha, (TK: 12-13), as Coedes
has noted,

"La Traibhumi présent, p. 16. une phrase tout a
fait parallele a celle de l'inscriptjon: \festiau eladmdusn
yUane VﬂmﬁﬁﬂLgﬂﬂﬁU'ﬂQjLﬁNu?ﬂﬂu" (Coedes, 1923: 117).
Masses of beings in hell all squeeze themselves together
in that hell (TK: 10).
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dangvinueniviey viauln  dlesglalned

to go through to watch the King burning candles and
playing with fireworks. This city of Sukhothai

mqvhu (ma du than), to watch the King. According to
Van Vliet, who witnessed one of the first Kathin proces-
sions on land which was established by King Prasat
Thong after his accession in 1630,

"It is forbidden to anyone to look at the king's
mother, his wives or children, and the people turn their
faces when the royal family passes" (quoted in Quaritch
Wales, 1931: 207).

This custom was abolished by a decree of King
Mongkut in 1857 (P.R. 4.: 194-198): Hence the Kathin
procession in which the people could watch the king only
began with King Mongkut.

WU (phao, v., to burn; thian, n., candle) mentioned
here is clearly related to burning candles in lanterns
as described by Nang Nophamat during the Chong
Pariang Festival at Sukhothai, which was a water festi-
val (NN: 64-68). The ceremony described by Nang No-
phamat is essentially the same as the one mentioned by
King Mongkut on the Kathina festival in the reign of
Brah Rvan, in his article "Origin of V&t Visitations,"
Siam Repository (April, 1968) (mentioned earlier in Line
2-13). Here iz (phao thian), the burning of candles,
is transferred from the Chong Pariang Festival, which
originally was a Hindu Diwali or Dipawali festival, to
the Buddhist Kathina (Quaritch Wales, 1931: 288-289).

wulW (len fai, v.) to play with fireworks, is a part of
the Chong Pariang Festival. As described by Nang
Nophamat,

"It was a royal tradition that the king was accus-
tomed to perform. When His Majesty had seen the lamp
being hoisted on to the posts, he embarked on the royal
barge to present fireworks and to pay respect to the Triple
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Gems in all of the royal monasteries...after which he
watched and listened to the people, men and women,
sing and play...Whenever the royal barge alighted in
front of a monastery, officials lighted fireworks" (INVN:
67).

As mentioned earlier, there is a strong possibility that
the author of Nang Nophamat was the same as that of
the Inscription of King Ram Khamhaeng. Both were
impressed with Sukhothai and both attempted to trans-
form Brahmanical ceremonies into Buddhist ones or to
add Buddhist rituals to them. Quaritch Wales noted that,

"King Rama IV is of special interest to us in the present
work (Siamese State Ceremonies), because it was due to
his staunch faith in Buddhism that many of the state
ceremonies received their Buddhist modifications and
addition" (Quaritch Wales, 1931: 16).

Indeed, it should be remarked that two of the Buddhist
state ceremonies at Sukhothai withnessed by Nang No-
phamat, namely the Visakha P@ja which commemorates
the Birth, Enlightenment and the Parinibbana of the Bud-
dha, and the Khao Pansa, the observance of the begin-
ning of the rainy season retreat, were revived in Bang-
kok by King Mongkut, since neither of these ceremonies
were observed at Ayutthaya.

Ao o 4 Saa =
HAIANLLAN ﬂ@WQLN@QZgIﬂ}LVIH UNAUIT

is filled to the bursting point. In the middle of this city
of Sukhothai, there is the monastery, there is

#1119 (vihara, Pali, n.) is generally translated in Thai as
7117 (wihan, Thai, n.), an assembly hall; but the Pali
vihara literally means a monastery.

From line 2-23 to line 3-10, the author of No. 1 describes
the city of Sukhothai, first the middle of the city (2-23 to
2-27), then the west (2-27 to 2-23), east (2-33 to 2-35),
north (3-1 to 3-3), and south (3-4 to 3-6), all in a vague
and noncommittal manner. Such description recalls the
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way the four continents in the Realm of Men are de-
scribed in the Traibhimikatha, beginning to the west, to
the east and then to the north (TK: 43-44).

The author mentions a number of landmarks in such
generalized terms that this entire section could well have
been written by a casual visitor to Sukhothai, whose
only acquaintance with the city was no deeper than what
his eyes could see. Thus, Prince Vajiravudh was able to
identify these landmarks without much difficulty, for the
city of Sukhothai, as described here, is no different from
what the Prince saw in 1907. However, Prince Vajira-
vudh is not as careful as the author of No. 1, for he did
commit himself by calling the monastery in the middle
of the city "Wat Maha That," the name by which it was
known to the local people (TM: 66-67).

-l o -
WrewnsgUnes AnseeangnsA  Ansewnsyl
9 L'} 9 U

the gold image of the Buddha. There are statues of the
Buddha, the Attharasa images (18 cubits in height).
There are Buddha images,

Prince Vajiravudh also equates "the monastery” and "the
gold image," mentioned here, with the Wihan Luang that
used to house the Sakyamuni image, the "gold image,"
before its removal to Wat Suthat, Bangkok, in 1808 (Ibid:
67). But he stops short of saying that the Sakyamuni
image is the same as the image having the same size as
the Buddha (18 cubits when standing up) that Phraya Li
Thai had cast in 1361 and placed in the middle of the
city east of the Phra Maha That (No. 4-2-31-33). The
author of No. 1, however, was too cautious, for he does
not mention the Phra Maha That, the Great Relic Chedi,
by name. In the context of the late 13th century the
Phra Maha That would have been the principal object of
worship, more highly venerated than any image of the
Buddha.

It is possible that this line is inspired by lines 2-31, 32
of the Khmer language inscription of Phraya Li Thai
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(No. 4), which Prince Mongkut brought back with him to
Wat Rachathiwat in 1833.

W3za[)§19A (Phra Attharasa, Pali, n., images of the Buddha
18 cubits high) can still be seen today at Wat Maha
That. There are two of them, one to the northwest corner
(Fig. 2) and the other to the southwest corner of the
Great Relic Chedi. An inscription on gold plate, date
1376, has been found in the vicinity of the base of the
presiding image in the ubosot (convocation hall) of the
Wat Maha That, mentioning that a Phra Mahathera
Cudamani had an Attharasa image constructed there
(CS: 385-388). Hence there would have been more than
two images at Wat Maha That. The practice of putting
up images having the same size as the Buddha, 18 cubits
(8.37 metres, Griswold, 1967: 8), most probably began
with Phraya Li Thai in 1361 (No. 4-2-31-33 and No. 5-3-
9-12), and continued thereafter. Since the Attharasa
images are not mentioned in the inscription of Phra
Mahathera Srisraddha (No.2) from the second quarter
of the 14th century, they could hardly be present in the
last two decades of the 13th century, when Inscription
No. 1 is purported to have been carved.

It is apparent from an old photograph (Fig. 2) taken
before the Fine Arts Department renovation (Quaritch
Wales, 1973, pl. 36), that the pair of Attharasa images at
Wat Maha That are stylistically closer to the Attharasa
Image at Wat Phra Chetuphon, Sukhothai, from the early
16th century (Fig. 3) than to the "U Thong Group A"
images considered characteristic of the late 13th century
(Fig. 4). Thus, if these Attharasa images were present
in 1292, they would have to be in the style of the
"U Thong Group A" images.

fiwszwnsgUdulug) HwsegUdu
There are large images of the Buddha and

aa o ' aa o a
2 WfRwnsdulug NRvnsdusw N
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medium-sized ones; there are large assembly halls and
medium-sized ones.

W»1g (wihan) here probably means an assembly hall,
since the author is describing Wat Maha That.

This vague classification of images of the Buddha and
assembly halls into two groups, large and medium-sized,
has its parallel in the description of the World of Men in
the Traibhumikatha in which rivers and towns are de-
scribed as large and small (TK, 43-44).

a s = = X o
ﬂzuﬁ’ﬂﬂi[ﬂﬂ HIDT HHNUIDT  LUBNASIURAN

There are monks, Nissayamuttas (who have been or-
dained for at least five years), Theras (who have been
ordained for ten years) and Mahatheras (senior monks).
To the West

This sentence continues the same line of thought as the
preceding one in which monasteries and images of the
Buddha are graded in two categories, large and medium-
sized. Here monks are graded in three categories, those
who have been ordained for at least five years (Nis-
sayamutta), ten years (Thera) and senior monks (Ma-
hathera). The apparent contrast between the vagueness
of the description of the monasteries at Sukhothai and
the precise gradation of the ecclesiastical hierachy
suggests that the author is more familiar with monk-
hood than with the city of Sukhothai.

It has been remarked that a characteristic of early 19th
century Thai literature is to paint a realistic picture of
a city by using Bangkok or Ayutthaya as models (Nidhi,
2527: 349-350; Suphot: 99). The description of Sukhothai
from line 2-23 to 3-10 conforms to this model, with the
exception that the author of No.1 has based it on his
own personal observations, which makes his cityscape
more convincing than most.

A dw I a ' J o
Wasglanell Helsn weagumuAuwanIe
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of this city of Sukhothai is the Arafnnika, which Pho
Khun Ram Khamhaeng

Taevuunavns dmadsanfFausuiignies

gave to the Mahathera, the Sarigharaja (Supreme Pa-
triarch), a sage who has completed the study of the Tripi-
taka,

49911 (Sangharaja, Pali, n., the Supreme Patriarch),
is an ecclesiastical title for the head of the Buddhist
monkhood. Its usage at Sukhothai first appears in the
inscription of King Li Thai of 1361 (No. 5-3- 21) but more
often it is mentioned together with umanil (Mahasam1
Pali, n., the Supreme Patriarch), as in uwafl &ansg
(Mahasaml SangharaJa) (No. 5-2-20, 21; 3-7; 3-34, 35;
3-41) oruuna@nHAIAIT (Mahaswami &ri Sangharaja)
(No. 40-1-15, 2-4). This combination was also prevalent
in Sri Lanka in the middle of the 14th century as well
(Rohana, 1985). Prior to that time only the title Mahasami
was used, as is evidenced by the presence of the word
Mahasami in the inscription of Phra Mahathera Snsraddha
whose full title was Somdet Phra Mahathera Srisradha
rajacilamuni Sri rattanalankadipa Mahasami Pen Chao
(No. 2-1-5, 42; 2-40, 73, 85). If No. 1 is earlier than No.
2, which it claims to be, then the title "Mahasami " would
have to be used instead of Sangharaja.

fgnles (Pitaka Tri, n., the Buddhist canonical texts,
divided into three sections) appears to have been bor-
rowed from the inscriptions of King Li Thai, who calls it
W?zﬁgﬂlm (Phra Pitaka Tri) (No. 3-1-35, 74; No. 5-1-5,
2-21, 3-40; No. 7-2-24), because everyone else calls it
Tripitaka.

1 U - d’l A =
uaan  ndnyagluiiesil nAuanuALiesds (ssusT) W0

who is more intelligent than any other monk in the
kingdom, and who has come here from the country of
Nakhon Si Thammarat.
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Although Inscription No. 5-2-20, 21 was most probably
the source for the content of line 2.29 above, the author
has substituted Nakhon Si Thammarat for Nakhon Phan
mentioned in No. 5-2-24 as the town where the Supreme
Patriarch came from.

Since Nakhon Si Thammarat is not found in Sukhothai
epigraphy, the mention of A78974971 (Si Thammarat, pn.)
here as the country where the Supreme Patriarch came
from may have its source in the Sihinganidana and the
Jinakalamalini, both of which record that the Phra Phut-
tha Sihing image came to Sukhothai from Sri Lanka, by
way of Nakhon Si Thammarat, in the reign of Phra Ruang
(SN: 51-54; JK: 121-122).

sausran  lunanafudn ARwnsduiianu

In the middle of the Arannika there is a large square
assembly hall,

The author of No. 1, as did Prince Vajiravudh following
his lead (TM: 83-84), assumes that the Monastery of the
Forest Dwelling monks at Sukhothai in the last two
decades of the 13th century was located at the present-
day Wat Saphan Hin. In fact, according to Inscription of
Wat Traphang Chang Phoek (No. 102), dated 1380, the
Arannika should have been located in the area of Khao
Phra Bat Noi, west of Sukhothai (G.P., 1971b).

Wl ganuinu Awszdpgreadudids qnel (W)
L4 Y 49 9

tall and very beautiful, and an eighteen-cubit high
image of the Buddha standing up.

Prince Vajiravudh went to Sukhothai in 1907 and, using
a typescript Thai translation of No. 1 as a guide, success-
fully identified the monuments mentioned in No. 1. He
began with the western direction and discovered that
there was an 18 cubit high image standing in the wihan
of Wat Saphan Hin, which corresponded exactly with
this passage in No. 1 (TM: 84). Since the Attharasa images
are not mentioned in No. 2, they might not have been



90

2.33.

2.34.

2.35.

Piriva KRAIRIKSH

earlier than 1361, when King Li Thai had one cast in
bronze. Hence, similar to the Attharasa images at Wat
Maha That, the one at Wat Saphan Hin probably would
not have existed in the last two decades of the 13th
century.

Judging by old photographs of the Attharasa image
at Wat Saphan Hin (Fig. 5) taken before the Fine Arts
Department renovation (TM, facing p.84; Griswold,
1953: Fig. 3), this image is stylistically closer to the early
16th century Attharasa images such as the one at Wat
Phra Chetuphon, Sukhothai (see Fig. 3), than to the
images in the "U Thong Group A" (see Fig. 4) which are
representative of late 13th century images.

g o A d’/ aa a
U LU@QL‘]S']%T@ﬂLN@\?QI‘ﬂV\Hu HWUT N‘l_luﬂa‘

To the east of this city of Sukhothai there are monaster-
ies and monks.

a o . PR aa
HANTLAVRN Nﬂﬁvmﬂnﬂ’mg Nii‘uu’] HOUDU

There is a large lake. There are groves of areca and
betel. There are plantations and rice fields. There are
residential areas,

nzia (thale, n.) normally means "the sea" but here refers
to a lake. The word niaa19 (thale chang) is mentioned
in No. 9-3-22,26, dated 1406, and in this context proba-
bly refers to a pond.

fiunTu (thin than, n.), residential area, is found only in
No. 38-1-27, where 01U is spelt §7u. fiugu (thin than)
is an Ayutthaya expression found in No. 38-1-27 which
is a proclamation of an Ayutthaya law code, and in Lilit
Phra Lo (LPL: 396).

fugnutiuidied (thin than, ban, muang) residential areas,
villages and towns, is found in the Traibhamikatha
(TK: 27).

v IR < g 1 al [ v
fwlvggindn Sihadiithin gewdeund Q)
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large and small villages, groves of mango and tamarind,
as beautiful as if they were intended.

D - unds (klaeng same as uais saeng, adv. F.A.) 2520: 41-
42, intended, is found in Lilit Yuan Phai (LYP: 305, 311)
and in the Traibhumikatha (TK: 24-25).

Summary of Face 2

The analysis of Face 2 can be summarized as follows:

Lines 2.1

Lines 2.2-2.5

Lines 2.6-2.8

When King Ram Khamhaeng hears the bell,
he judges the case with honesty.

The author must have based this sentence
on the Mahavamsa.

Whoever plants fruits trees may take pos-
session of them

Inscription No. 3 was probably the source
for the above passage.

In the middle of the city of Sukhothai there
is a pond, called Trapang Phoe Si, and the
city is surrounded by triple fortifications.

The earliest sources for the name of the pond
date from the late 18th or early 19th cen-
tury. The pond was probably dug in the early
15th century and used as boundary mark-
ers for ordination into the Sihala Bhikkhu
sect. Only in the last decade of the 16th
century was the outer wall of Sukhothai
built. Hence Lines 2.6-2.8 would have to be
written in the early 19th century.
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King Ram Khamhaeng and his subjects are
good Buddhists. They keep the precepts and
present gifts as well as kathin robes to the
Forest-Dwelling monks. In observation of
the end of the Buddhist retreat, they all go
to the monastery of the Forest-Dwelling
monks outside the city for the presentation
of the kathin robes. On their return, they
give themselves to amusements and then
watch the king lighting fireworks.

This section contains many words and
phrases whose meanings are the same as in
the Traibhimikatha and Roeng Nang Nopha-
mat. The Kathin ceremony described here
shares many features common to the one
attributed by King Mongkut to have taken
place at Sukhothai in the reign of Phra
Ruang, which appears to have been an
adaptation of the Chong Pariang Festival
as told in Roeng Nang Nophamat. Since the
Kathin ceremony is not recorded in any
Sukhothai inscription, but became a state
ceremony in the reign of King Mongkut, the
author of No. 1 would have to have lived in
the 19th century to be able to write about
it.

In the centre of the city there is the monas-
tery. There is the gold image of the Buddha
and there are Attharasa images and large
and medium-sized assembly halls. There
are three grades of monks.

Inscription No. 4, which Prince Mongkut
brought back from Sukhothai, was probably
the source for the Gold Buddha in the centre
of the city. Since the Attharasa images at
the Wat Maha That were probably put up
in the reign of King Li Thai, they would not
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Lines 2.27-2.32

Lines 2.33-2.35

have been present in his grandfather's life-
time. The three grades of monks within the
ecclesiastical hierachy mentioned here sug-
gest that the author of No. 1 had to be fa-
miliar with monkhood.

To the west of the city is the monastery of
the Forest-Dwelling monks which King Ram
Khamhaeng donates to the Sangharaja who
came from Nakhon Si Thammarat. In the
middle of the monastery there is a large
assembly hall with a standing Attharasa
image.

In describing the surroundings of Sukhothai
going from west to east then from north to
south, the author used the same system as
in the Traibhumikathad when describing the
four continents surrounding Mount Sumeru.
As for the Sangharaja coming from Nakhon
Si Thammarat, the author could have util-
ized the information in Inscription No. 5 that
King Li Thai invited the Mahasami Sar-
gharaja from Nakhon Phan to reside at
Sukhothai. The Attharasa image mentioned
here would have to be the one at Wat
Saphan Hin. Stylistically, it probably dates
from the early 16th century.

To east of Sukhothai there is a large lake
and large and small villages and groves of
mango and tamarind as beautiful as if they
were intended.

The author could have borrowed the word
neid (thale), which generally means the
sea, to refer to a lake from Inscription
No.9 which was found at Wat Bovoranives
Vihara, Bangkok (Coedes, 1924: 131). Many
of the words and phrases as well as the
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generalization seen in this passage recall
those of the Traibhumikatha.

In conclusion, it is evident that the vocabulary and content
of Face 2 have many more points of similarity with Roeng Nang
Nophamat and Traibhumikatha than they do with the corpus
of Sukhothai inscriptions. Like the Ram Khamhaeng Inscrip-
tion, these two works claim to be from the Sukhothai period,
so they form a trilogy of Sukhothai literature. Yet this trilogy
has little in common with authentic Sukhothai-period literature
as represented by the inscriptions.

— Face 3 —
% v
3.1, ¢ esduuendieglalved dAnamd  (anw)

To the north of this city of Sukhothai there are spa-
cious markets.

C - #uueu (tin non, n.), north, is found in No. 2-1-15 and
No. 5-1-9.
D - 1ia1u (pasan, n.) is generally taken to be a translitera-

tion of the Thai pronunciation of the Persian word basar,
a covered market. However, the author of No. 1 proba-
bly had in mind the word #We1a (phisan, a.) large or
spacious; since it is used together with the word mann
(talad, n., a market), as in Roeng Nang Nophammat,
AaANAS (talad phisan) (NN: 7).

3.2. (1) aw fnszesus fdmawm fdhwannnwFie dhunnn( ane)

There is the Acana image. There are the prasat, there
are groves of coconut and coconut-type palms,

A - wWireaur (Phra Acana, np.), exists in neither Sukhothai
epigraphy nor in other Thai writings. It appears to have
been a corruption of the Pali word "acala," meaning
"immovable” (Coedés, 1956: 252-253). Here is an ex-
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ample of how the author of No. 1 uses a word with a
general meaning to describe a specific Buddha image.
While not committing himself to any specification, he
leaves no doubt that the large seated image made of
brick and plaster at Wat Si Chum to the north of the city
is meant by the word acana, immovable.

Judging by old photographs (Fig. 6) (Fournereau, 1908:
Pls. II, IV), taken before the Fine Arts Department
renovation of 1953, Phra Achana is clearly an Ayutthaya-
style image from the 16th century. Excavations conducted
by the Department in 1981 reveal that the image has
undergone many restorations before the present time
(F.A., 2524: 109-110), but there is no evidence that the
original image could be as early as the 13th century.

The author of No. 1 is again using a word with a general
meaning to describe a specific monument. He is non-
committal in the use of the word 1$78 " (prasat, n.) to
refer to the sole remaining north tower of the Wat Phra
Phai Luang. During the 13th century there would have
been three towers, similar to the Phra Prang Sam Yot at
Lop Buri.

<y a dn' a v 1 v < dfl/
ae {3 fun fduow Awlwgddwdn O (9)
There are plantations and rice fields, residential areas,
large and small villages.

o & 5 a a a '

aviuewiesglelngll dnf) s 1eg
To the south of this city of Sukhothai there are monas-
teries, kuti (monks' residences), and monks.
gt HaTanea flminthan S fha
There is the creek. There are groves of coconut and

coconut-type palms, groves of mango and tamarind,

#3034 (sarid bhong, n.) from the Sanskrit 435 (sarita),
"river" and nyA (bhanga) "wave". This unique compound
might literally be translated as a "river of choppy wa-
ter." Hence it probably refers to a fast running "brook."
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However, Coedés translated it as a "dam" (Coedes, 1924:
60). Since then it has been equated to the earthen dyke
forming a barrier for a reservoir located to the southwest
of the city (Mali: 276-277).

d’; a = o :I/
aunlan HWTSIWN Hnwan lunauiu

there are mountain streams and there is the Phra
Khaphung, the divine spirit of that mountain,

11lAn (nam khok, n.), a mountain stream, is not found in
Sukhothai epigraphy.

W321Wd (Phra Khaphung, np.), the name of the divine
spirit of the mountain, may have been taken from No.
45-1-15, 16, where it is written Wsz2ns (Phra Khaphong).
W7eanauay (Phra Khaphong Luang) is also mentioned
in No. 98-1-34, dated 1514, which was found at Wat
Phra Chetuphon, Sukhothai.

dulugndmnitluilesdl  qulatieidies

is greater than all other spirits in this kingdom. Whoever
rules

alrlveilud Indanagn Wesllivien ey

this kingdom of Sukhothai, venerates him well with the
right offerings, this kingdom will be stable, this kingdom
i Qlwdud wadgn Rlwendudéduy

will be good; but if he does not venerate him well, nor

make the right offerings, the spirit in that mountain will
neither protect, nor

<o ‘;‘1 IS ] o
N Wiy okee AN Unrlsy wWaguswAn (Uw)

respect him, and this kingdom will be lost. In 1214
saka, year of the Dragon (1292), Pho Khun Ram
Khamhaeng,

NN (kreng, to respect). The same word is used in a
similar context in the Traibhumikatha (TK: 59). The
author of No. 1 appears to have made a change to the
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content of the Traibhimikatha in which the tutelary gods
protect the kingdom because they respect (kreng) the
righteous ruler (TK: 59). Here (Lines 3.6 to 3.10) the
spirit will protect the kingdom if the ruler pays proper
respect(kreng) to him.

widdiasddrmunduglalnedl dgnldsn (a)

King of this kingdom of Si Satchanalai-Sukhothai planted
these sugar-palm trees.

AR IUNAe aiﬂma (Si Satchanalai-Sukhothai) is found in
the 1nscr1pt10n of Phra Mahathera Srisraddha (No. 2-1-
25) and those of Phraya Li Thai (No. 3-1-4; No. 5-1-6
and No. 8-3-4), from whence the author of No. 1 might
have borrowed the term. It is interesting to note that
prior to this line King Ram Khamhaeng was only the
ruler of Sukhothai and not of Si Satchanalai as well.

1¥m1a (mai tan, n.), sugar-palm or palmyra palm, is not
mentioned in other Sukhothai inscriptions. The author
of No. 1 might have been inspired by the account of the
city of Kusavati which belonged to King Maha-Sudas-
sana, a Universal Monarch and a righteous king. Kusavati
had seven fortifications and four gates surrounded by
seven rows of palm trees which, shaken by the wing,
made a sweet-sounding noise (Maha-Sudassana Suita,
Ch. I: 4-8). As a Universal Monarch and a righteous
King, Ram Khamhaeng, too, would have to have his grove
of sugar-palms.

atl lduddn  Adldreifuaauiiu sandne
Fourteen years later (1305-06) he commanded his crafts-

men to hew a stone slab and place it in the midst

The word 1a1u¥%u (khadan hin, n.), stone slab, is unique
to No. 1.

While he was 2 monk visiting Sukhothal in March 1833,
Prince Mongkut discovered a stone slab beside the plat-
form of an old prasat. "In ancient times someone had



98

Piriva KRAIRIKSH

the stone slab built up. Later it broke and fell at an
angle to the edge of the prasat's platform.” (Krom Phraya
Pavares: 11). This stone slab, which was brought to
Bangkok by Prince Mongkut, is identified as the khadan
hin, mentioned here.

Krom Phraya Pavares was partially correct for the stone
slab was originally placed on top of a brick altar called
asana (seat) in Sinhalese architecture. These were put
up at the cardinal points around the base of a chedi
and used as tables for offerings. It is quite possible that
the stone slab that Prince Mongkut discovered beside
the platform of an old prasat came from the south face
of the chedi at Wat Wihan Thong, because the stone
slab is presently missing from its brick base on that face
(Fig. 7). A stone slab similar in size and dimensions to
this one is still in situ on the east face of the chedi
(Fig. 8). As for those on the north and west face, they
are buried beneath the rubble. Since the remains of the
chedi at Wihan Thong has the form of a stepped pyra-
mid, it is not surprising that Prince Pavares took it for
a platform of a prasat.

It should be mentioned in this connection that the pres-
ent-day "noen prasat,’ or palace platform, to the east
of the Phra Maha That on which, it is believed, Prince
Mongkut discovered the stone slab, was most probably a
platform of a large pillared assembly hall opened on four
sides.

King Mongkut's grandson, King Vajiravudh, had the stone
slab mounted on wooden frames decorated with lion
atlantes after the design of H.R.H. Prince Narisranu-
wattiwong and used it as a throne (Fig. 9). The edge of
this polished stone slab now resembles the upper section
of the §7uilv3 (lotus molding), the Thai equivalent of the
cyma reversa as in classical architecture. It consists of
the winszm U (na kradan), a fillet, decorated with a
band of lozenge-shaped four-petalled flowers, supported
by 12manel (bua ngai), cyma reversa, decorated with styl-
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ized lotus petals executed in bas-relief. The juxtaposi-
tion of a band of lozenge-shaped four petalled flowers on
the fillet with the stylized lotus petals on the cyma reversa
is a common design motif for the upper section of a lotus
molding as seen on early 19th century lacquer and gilt
bookcases (National Identity Board Pt. 2: 115, 248; Pt. 2,
2: 30). However, this combination of designs is not found
in Sukhothai lotus molding, nor are there comparable
lotus petals at Sukhothai or anywhere else. On the other
hand, the form and decoration of this stone slab is
comparable to that shown painted on the wall of Wat No
Phutthangkun in Suphanburi Province (Fig. 10) which is
said to have been executed in 1848.

Prince Chand thought that the polishing and decora-
tions of the stone slab were made at the command of
King Vajiravudh (M.C. Chand: 264-265). But already in
1907 a line drawing of a lotus petal from the stone slab
was published by Prince Vajiravudh (TM: 129), so that
he could not have been responsible for the carving of
the relief decoration. Both Griswold (1973:153) and
Woodward thought that the relief decoration could date
from the 13th century (Woodward: 173).

¥ d’l o < o < o o
nasldimell Jumeusumaulanudadu 5 (W)

of this sugar-palm grove. On the day of the new moon,
the eighth day of the waxing moon, on

weaulanuiadu (doen ok pad wan), eighth day of the
waxing moon.

By placing the stone slab in the midst of the sugar-palm
grove the author of No. 1 had King Ram Khamhaeng
follow the Buddhist tradition of having a royal stone
ceremonial seat set up in the middle of a mango grove
such as told in the Asadisa-Jataka, No. 181, and
Mahajanaka—Jataka, No. 539 (see Fig. 9).

a4 < A v o '
wheuwAn  weuieudedu delas s v (9)

the day of the full moon, and the eighth day of the
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waning moon, a chapter of monks, Theras and Ma-
hatheras

The expression AoutiNulaiu (doen bang pad wan),
eighth day of the waxing moon, is not found in Sukhothai
inscriptions.

Also following the example set by the Universal Mon-
arch Maha—-Sudassana, who purified himself four times
a month on the uposatha day (Maha-Sudassana Sutta,
Ch. I, II), King Ram Khamhaeng also kept the four
uposatha days and invited a chapter of monks to preach
the Dharma while seated on his royal stone ceremonial
seat.

7 Autwmilernuiiugasssuuiguian & (1)

mount the stone slab to preach the Dharma to the
laity, all of

The Traibhamikatha adjures a Universal Monarch to
pay respect to monks and learned men by seating them
on a high place and inviting them to preach the Dharma
(TK: 59).

When he was a monk visiting Sukhothai in 1833, Prince
Mongkut, too, had thought of using the stone slab as a
preacher's seat. For when he saw the stone slab and
was told that calamity would fall on those who went
near it,

"He did not believe it and approached the stone
slab, saying "Don't do it, don't do it." Then he sat on the
stone slab and said, "Why should you stay in the middle
of the jungle? Come with me to Bangkok so you can
listen to sermons and observe the precepts. It's more
fun to see the capital than to be in the North..."

Upon his leaving Sukhothai he had the stone slab
put on a raft and floated it down to Bangkok, where he
had a base constructed for it. It was placed beneath the
tamarind tree in front of the convocation hall of Wat
Samo Rae (Rachathiwat) together with the stone pillar
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with Khmer alphabet on it (Inscription No. 4). They
were brought from Sukhothai at the same time (Krom
Phraya Pavares: 12).

Note that Krom Phraya Pavares does not mention here
that Prince Mongkut brought back with him any stone
pillar with Thai script on it.

The Fine Arts Department maintains that there is an
unpublished notebook belonging to Krom Phraya Pava-
res which says that there is another stone pillar from
Sukhothai with the first Tai writings on it and also
gives an account of the fourth side of the Ram Kham-
haeng inscription (Suchit: 2).

This notebook must have been the manuscript of the
book Roeng aphinihan kan prachak ("An Account of
Miraculous Manifestations") which Krom Phraya Pavares
published in 1868 as a memorial to King Mongkut. It
must be pointed out that Pavares simply says "The stone
slab, discussed earlier, is mentioned in a stone pillar
which came from Sukhothai" (RA: 3574). Nowhere did
he claim that Prince Mongkut brought back with him
the Ram Khamhaeng Inscription. That claim was made
later by two of King Mongkut's sons: King Chulalong-
korn and the Prince Patriarch Krom Phraya Vajiranfia
navarorasa. Xing Chulalongkorn stated in Roeng Wat
Samorai that,

"He (King Mongkut) once went up as far as Sawan-
khaiok...The significant outcome from that trip was that
he came into possession of two ancient stone pillars, which
are important chronicles of Sukhothai, together with a
stone slab decorated with carved designs that used to be
in front of the prasat, which is believed to have been the
stone slab on which King Ram Khamhaeng used to sit".
(King Chulalongkorn, 7.A. 127: 51)

Krom Phraya Vajiraifianavarorasa wrote in the History
of Four Reigns:
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"When he (Mongkut) became king [in 1851 A.D,]
he removed it (the stone slab) to the Chapel Royal of
the Emerald Buddha. In addition he obtained [Maha-
dharmaraja I's] stone inscription in Khmer and [Rama
Gambhen's] inscription in Old Siamese, which he also
placed in the Chapel Royal." (G.P., 1971: 182)

WirganAs  HlITugAsIIN WeYUIINATUW

whom observe the precepts. When it is not a day for
preaching the Dharma, Pho Khun Ram Khamhaeng,

v A pu o o X o P
memmﬁwumﬂqhm Autiamiiarnn (W)

king of the country of Si Satchanalai-Sukhothai, goes to
sit on the stone slab,

win Iidavisugnidngnau  eevinafietihutle

and lets the assembly of princes, nobles and the people
pledge themselves to uphold their country.

The word 12 (thoe, v.) in Sukhothai inscriptions means
"to hold or to carry" (No.10-1-17, 1-18; No. 38-2-33,
2-35), but the expression fatihy Deiwles (thoe ban,
thoe muang), to uphold home and country, is unique to

No. 1.

This passage was first translated as "pledge themselves
together unto home and realm" (Bradley, 1909: 29). But
Coedes translates it as "traite avec eux des affaires du
pays" (Coedés, 1924: 47). The literal translation by
Bradley appears to have been closer to the intention
of the author of No. 1. For the wprd fia (thoe) in this
passage must have derived from {811 (thoe nam), Drink-
ing of the Water of Allegiance (Bradley, 1909: 58). Thus
fetiu Dewdles (thoe ban, thoe muang), to uphold home
and country, is a nationalistic concept in which allegiance
is given to the country and not to the person of the ruler.
This nationalistic concept could not have existed in the
late 13th century, for as late as the 17th century the
Drinking of the Water of Allegiance was still compulsory
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for anyone in service of the king (De La Loubeére: 81).
A :: [ & o A < | Y a4
WY ATUALIPAUALIABULAN  VINULFASTIGLN(BN)

On the day of the new moon and the day of the full
moon, the King caparisons the white elephant

The idea of the white elephant probably derived from
Phongsawadan Nua, which mentions that because of
Phraya Ruang's merits accrued in his former life, he
was presented with a white elephant with black tusks
(PN: 6; Bowring, I: 36).

aNNTENARENY  Westannaw... (fia) 291 Teganes

named Rucagari with ropes [for tying the howdah] and
tassles, and, of course, gold for its (left) and right tusks.

nszAm (kraphat, n. kh.), a strap for tying the howdah, is
not mentioned in Sukhothai inscriptions.

a8 (layang, n.), suspended from the head of an ele-
phant. The decorations of the royal elephant as described
by the author of No. 1 resemble those of the Ayutthaya
and Bangkok periods more than they do of 13th century
Angkor Thom. As depicted on bas-reliefs at the Prasat
Bayon and Prasat Banteay Chmar, Khmer royal ele-
phants wear a head-cloth or even a crown, the howdah
is placed on an embroidered saddle cloth and the ropes
for tying the howdah have small bells hanging from them
(Jacqg-Hergoualc'h, Docs. 47, 54, 55, 60). The Bangkok
Royal elephants, on the other hand, have a pair of tas-
sels made of yak-hair tufts suspended from the head-
cloth, one in front of each ear (Fig. 11). These tassels of
yak-hair tufts are meant to keep off the evil spirits
(Quaritch Wales, 1931: 277). Mrs Leonowens reports
that the tusks of King Mongkut's White Elephant "were
ringed with gold" (quoted in Quaritch Wales, 1931: 279).

gmﬂ?‘ (Rucagari, np.), name of a White Elephant.

A recent reading of the inscription gives the name of
the White Elephant as Rucagari, not Rucasi as has been
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thought (F.A., 2520: 44). Rucagari is the name of the
White Elephant mentioned in the Lokapainatti (LP: 17-
20), a Pali treatise on Buddhist cosmology written by
the Mon monk Saddhammaghosa of Thaton, which
was first mentioned in a Pagan inscription dated 1442
(Bode: 104). Since the White Elephant Rucagari also
has tassels decorating his ears (LP: 19), the present
reading of this name appears to be closer to the author's
intention.

wWogus A udliuunsy  (Be) eftydinud (9)

Pho Khun Ram Khamhaeng mounts and rides him to
pay respect to Phra...at Arannika. Then

According to the Traibhumikatha, the mount of the Univer-
sal Monarch is a White Elephant (TK: 64). The author
of the Traibhuumikatha, as does the author of No. 1, equates
the person of the Monarch with the god Indra, the pro-
tector of Buddhism, whose mount is the White Elephant,
Eravana. Indeed, a parallel between Phra Ruang on his
White Elephant and Indra on his mount Eravana has
been drawn in the poem Lilit Phongsawadan Nua,
compiled in 1877 (LPN: 42). Nevertheless, the author of
No. 1 might not have realized that in the 17th century

"The King of Siam never mounts the White Ele-
phant, and the reason which they give is, that the White
Elephant is as great a Lord as himself, because he has
a King's soul like him." (De La Loubeére: 43).

Since a 17th century King did not ride a white elephant,
it would be more unlikely for a 13th century king to do
so.

v < o d‘ = < - v
A anTnautly  Jluiiesnans ﬂﬂ’\‘uﬂi’]

then comes back. There is an inscription in the city of
Chalieng, installed

Lines 3-22 to 3-25 give the locations of three other in-
scriptions of King Ram Khamhaeng. The expression
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airnaucileiiluiies (charuk an noeng mi nai muang),
"there is an inscription in the city,” most probably was
lifted verbatim from No. 3-2-49. Also the enumeration
of the whereabouts of these inscriptions echoes that of
No. 3-2-48 to 58.

2911389 (Muang Chalieng, pn.) also appears in No.
2-1-12 and No. 10-1-11. According to an article written
by King Mongkut entitled "Brief Notices of the History
of Siam," Chalieng was located "in the western part of
Siam Proper" and where King Ramathibodi I had his
capital from 1344 to 1350 till he founded his new capital
at Ayutthaya (Bowring, Vol. 2: 341-342). Whilst one
Thai scholar identified Chalieng with Muang Long in
Lampang Province and another with Kamphaeng Phet
(TM: 116-117), Prince Damrong located it at "the Old
City of Sawankhalok,” where there is the Phra Si Ra-
tanathat of King Ram Khamhaeng (Prince Damrong,
2487: 328). Griswold and Prasert equate it with the
present day Si Satchanalai Historical Park (G.P., 1976:
128).

anun (sathabok, v.), to install, does not appear else-
where.

o o 2 o A g o oA %
mQﬂWTzﬁ?TC‘]uﬁ’][ﬂ MTNBUNN Nluﬂ’]‘n'ﬂﬂq

at the Phra Si Ratanathat there is an inscription in
the cave called

The name W?:ﬂ?“}'ﬁmmﬁl (Phra Si Ratanathat, nw.) most
probably was borrowed from No. 2-1-37, where Pho
Khun Ramraja erected the Phra Si Ratanathat at Si
Satchanalai.

Here the Phra Si Ratanathat is at Chalieng.
wizsw agilahdmig atndudle Jlum

Phra Ram Cave on the bank of the River Samphai; and
there is an inscription in

Both the (’lsﬁwa‘zi’m (Phra Ram Cave) as well as the River
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Samphai, which turns out to be River Mae Lamphan to
the west of the city of Sukhothai, were located at the
command of Prince Vajiravudh in 1907 (TM: 120-122).
But no inscription was found there.

o ) X o o & A
fausng  lunatenail NANa19e96u  aunleTe

the Ratanathan Cave. In the middle of this Sugar-palm
Grove there are two pavilions, one named

15mus1? (Ratanathan Cave) has not been located.
ANANITHNG  BUGNTaNSAIAY 1AL Tex

Sala Phra Masa, one named Buddha Sala. This stone
slab is named

Considering the style of non-committal descriptive writ-
ing favoured by the author, the names of the two pavil-
ions in the middle of the sugar-palm grove were proba-
bly generalizations just like Phra Acana or prasat, so
Sala Phra Mas would refer to a pavilion housing a dhar-
macakra (Wheel of the Law), because a dharmacakra
is shaped like the moon (méasa, Sanskrit). It might be
remarked in this connection that the author of Inscrip-
tion No. 1 probably had the idea of a pavilion housing a
dharmacakra from an unfinished stone dharmacakra
called "Phra Chan Loi" (The Floating Moon) which had
been kept at Wat Thep Chan located to the south of Wat
Nakhon Luang at Ayutthaya. Near Wat Nakhon Luang
is Wat Mai Chumphon where inscription No. 5 of King
Li Thai was discovered.

The Buddha Sala is an Image House, or a wihan housing
an image of the Buddha.

(W)WsAanunes aonunlit [aananeiu
Manangsilabat. It is installed here for everyone to see.

Coedes thought that the name 81l3@a111A7 (Manangsila-
bat) derives from Monosilatala, the name of a miracu-
lous stone on which the Buddha travelled to the Land
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of the Uttarakurusas as told in late Pali texts called the
Mahawansa Tika or Wansatthappakasini (Coedeés, 1923:
118). The correct identification, however, appears to be
that of Bradley (1909: 29, 59), who translates it as
"Thought lodged in stone" from the Pali word ulu (mano).

The likely source for Manangsilabat is aluAaanail (Mano-
silaart), the name of a stone throne in the Himavant
Forest, as is mentioned in the Traibhumilokaviniccha-
yakatha of 1802 (TL: 237). This identification correlates
well with the importance that the author of No. 1 gave
to the stone slab, which has now become the stone throne.

It should be noted that Ayutthaya kings did not pay
attention to the symbolism of the throne. Although
thrones of similar construction to the Phra Thaen Maha
Sawetachat in the Amarin Winitchai Audience Hall or
the Phra Ratcha Banlang Pradap Muk in the Dusit Maha
Prasat in the Bangkok Grand Palace had existed at Ayut-
thaya, the steps for mounting them were at the back
(De La Loubeére: 109). For important audiences, the kings
did not use the thone at all but appeared at a window
(De La Loubere: I1l. on p. 72), just the same as did a king
of Angkor in the late 13th century (Chou Ta-kuan: 41).
This King of Angkor, who would have been a contempo-
rary of King Ram Khamhaeng, did not sit on a throne
but on a lion's skin.

The concept of a throne acquired significance with the
founding of the Chakri dynasty, for the early Chakri
kings saw themselves as Bodhisattas who had accumu-
lated the perfections (u1sH, parami, Pali) to become a
monarch, so that their obligations were to support the
Buddhist Church and to encourage the people to become
good Buddhists. Hence_in the Traibhumilokaviniccha-
yakatha (TL: 58), the Iwg1iaasri (Bodhi Throne), on which
Sakyamuni attained Enlightenment, is substituted for
Mount Sumeru as the first object to emerge from the
primordial ocean (Nidhi, 2523: 57).
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D - It should also be mentioned that the Traibhumikatha
specifies a Wiunas (thaen thong), golden throne, as being
a possession of a Universal Monarch (TK: 49).

Thus, the throne as the seat of spiritual and temporal
power appears to have been a product of late 18th and
early 19th century thought.

Summary of Face 3

Face 3 might be analyzed as follows:

Lines 3.1-3.3

Lines 3.4-3.10

To the north of Sukhothai there is a large
market. There is the Acana image and a
prasat.

Had the author of No.1 lived in the 13th
century, he would have given the names of
the monasteries in which the Acana image
and the prasat were located. Since he
composed this inscription at a later date, he
would not have known the names of the
monasteries so he used generalized terms
to describe specific monuments instead.

To the south there is the Phra Khaphung,
the tutelary spirit of the kingdom. If the
ruler respects him well the spirit will take
care of the kingdom. If he does not do so,
the spirit will not protect it and the king-
dom will be lost.

The author of No. 1 here made clear that
the kingdom was protected by a divine spirit
not to be confused with Buddhism. Whereas
in the Traibhumikatha, the gods protect the
kingdom because they respect the righteous
ruler, here the divine spirit will protect the
kingdom only if the ruler venerates it well.
This separation of Animism from Buddhism
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Lines 3.10-3.19

is practised in the reign of King Mongkut
who consecrated an image of a divine spirit
to be the tutelary guardian of the kingdom
and named it Phra Sayam Thewathirat "The
Lord who is King of the Gods of Siam."

In 1292 King Ram Khamhaeng planted a
grove of sugar-palm trees and 14 years later
(1305-06) he had a stone slab set up (as a
seat) in the middle of it. On the four
uposatha days of each month he invited a
chapter of monks to sit on it and preach the
dharma. On other days the king sits on it
and receives pledges of allegiance from his
officials.

This is the most important passage in the
whole of Inscription No. 1 for it gives an ac-
count of the history of the stone slab that
Prince Mongkut brought back with him to
Bangkok after he visited Sukhothai in
1833. King Ram Khamhaeng uses this stone
slab as a pulpit from which a chapter of
monks preach the dharma and as a throne
on which he first sat in 1305-06. Prince
Mongkut also had the idea of using it as a
pulpit the first time he saw it.

It is illuminating to draw a comparison be-
tween Prince Mongkut's stone slab and the
story of another stone slab in the Mahaja-
naka—Jataka. Prince Mahajanaka was saved
from a shipwreck by a goddess who carried
him to the kingdom of Mithila where she
laid him on a stone seat in the middle of a
mango grove. The king of Mithila having
died, the people sent out the royal chariot
to find someone with sufficient merit to be
the next king. The chariot came to a stop
at the stone seat and the people offered the
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kingdom to the Prince.

On the days of the new and full moon the
king rides his White Elephant to the mon-
astery of the Forest-Dwelling monks.

The author of No. 1 probably did not realize
that, although the White Elephant is one of
the attributes of the Universal Monarch, the
kings of Ayutthaya did not ride it out of
respect. Furthermore, the decoration of the
White Elephant as described here is closer
to that of the Bangkok than to the Sukhothai
period.

There are three other inscriptions besides
this one.

The author of No.1 must have based this
passage on No. 3, since the same phrase is
repeated three times in both inscriptions.

In the middle of the Sugar-palm Grove there
are two pavilions and the stone slab is
named Manangsilabat.

The name of the stone slab is probably
adapted from that of the stone throne
mentioned in the Traibhumilokaviniccha-
yakatha of 1809.

To conclude, Face 3 contains the history of the stone slab
whose name "Manangsilabat" means "Thought lodged in stone."
Indeed, the Ram Khamhaeng inscription itself can be seen as
"Thought lodged in stone."
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— Face 4 —
WOYUNTLINMATUM  gnetuAzauns indid (1)

Pho Khun Phra Ram Khamhaeng, son of Pho Khun
Sri Indraditya, is

Wagunszy (Pho Khun Phra) is a title that does not exist
anywhere else.

= = o ar :’/
upnluilasAsdannduglavie ianiniaann

the ruler of the country of Si Satchanalai-Sukhothai, all
the Ma, the Kao, Lao,

N1 (Kao), 819 (Lao) are names of people living to the
east and northeast of Siam respectively.

It is interesting to note that a1 (Lao) and n12 (Kao) are
mentioned in the letter of King Mongkut to U.S. Presi-
dent Franklin Pierce in 1856, as being the vassal peoples
to the Northeast and the East of Siam (PHL: 74). More-
over, the format of beginning a formal address by giving
the title of the ruler and then enumerating the different
races of vassal people living in different directions of
space is similar in both counts.

walnedledlsl wdihg ... Tnewiagnveswnes(n)

and Tai in the southern country, the earth and
heaven...Tai of the U and the Khong submit to him.

The ethnic division of Tai groups in lines 4.2 and 4.3
reflects the interest in ethnography that is shared by
both the author of Inscription No. 1 and of Roeng Nang
Nophamat, in which the Laqg are divided into six linguis-
tic groups “A19N1HY o AMUIMENNATH & ARANEN o
@'WQSEI'JJ]’]H”I [5) @'WQV]NQO’IQ']H’] ® ANV o (INN:
2-3). Such interest further supports the hypothesis
that they both may have been by the same author.

Inenilesls (Thai muang tai) "Southern Thai" has the same
meaning as Waslnalsd (M,}lannghai tai) which is defined
by King Mongkut as “sausiiaslgauinasunaunssiania”
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("From Muang Chainat down to the sea") (Borankhadi
Samoson: 38).

a1 (la, earth; fa, sky) probably derives from the fig-
ure of speech ”@ﬂaﬁmm ATe9” (yu sud la fa khieo),
"living at the end of the earth where the sky is green"
which refers to a great distance. Hence this sentence
describes "Thai muang tai," the "Southern Thai," as liv-
ing far away.

Tneg19g119204 (Thai living along the banks of River U
and River Khong). The nationalistic sentiment that the
people living in the region of present-day Luang Phra
Bang in Laos are Thai speaking is extremely advanced
for its time.

N ekod ﬁnﬂqu Wyaesrsinean viauane

In 1207 saka, year of the boar (1285 or 1287), he had the
sacred relics dug up for all

Coedes noticed that ewoa AN (1207 saka) was not Unu
(year of the boar), but 11301 (year of the cock). So it has
to be either 1207 saka 1l3n1 (year of the cock), or 1209
saka flr]u (year of the boar) (Coedes, 1918: 19). Krom
Phraya Pavares, who was the first to transcribe the
inscription into modern Thai, read it as Ans1a 1209 ?Jr}u
"1209 saka year of the boar (RA: 3575). Hence it appears
that the author of No.1 purposely made a mistake so as
to show that in Inscription No. I there is a discrepancy
of two years.

Wiy nesviymtseunnszan idineunndu A()

to see. He venerated and attended to the sacred relics
for a month and six days, then

Lines 4-4 to 4-8 give an account of King Ram Khamhaeng
having sacred relics dug up which he then buried in the
middle of Si Satchanalai. He built a chedi over the relics
and constructed a stone wall around it. Three docu-
ments mention this episode. One is No. 2-1-37, Wagu g
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Usmaffssen nenszATinusindunileluAidaaunds (Pho Khun
Ramaraja, the sage who knows the Dharma, built a relic
chedi — Phra Si Ratanathat— in Si Satchanalai). The
other is the Northern Thai Chronicle, Jinakalamalini, of
1527, which reports that King Roca caused to be erected
in the city of Satchanalai a magnificent stupa built of
stone and brick and plastered over with mortar (JK: 122).
The third is the Phra Ratcha Phongsawadan Nua which
appears to have been the source for the inscriptions.

According to the Phongsawadan Nua, a hermit named
Satchanalai founded the city of Sawankhalok and ap-
pointed Phraya Dharmaraja to be its ruler. Phraya Dhar-
maraja had some sacred relics dug up, venerated them,
and brought them to the city where he built a relic chedi
over, them, which was partially completed in one year
(Uniia3audn) (PN: 2-4). Many years later a prince by
the name of Arunraja was appointed ruler of Si Satcha-
nalai. He was also called Phraya Ruang. At Si Satcha-
nalai Phraya Ruang had five wihans built, one at each
direction, and consecrated images of the Buddha to
represent himself. Close to the Great Relic Chedi he
constructed a double enclosure of galleries and had later-
ite made into ramparts. He also put up the pillars for
lanterns around the wihan (PN: 6). The above descrip-
tion fits the Maha That at present-day Chalieng, which
at the beginning of the 19th century was called
Sawankhalok. For, according to Somdet Phra Phon-
narat's Culayuddhakaravansa Khwam Riang, "Muang
Sawankhalok was formerly called Muang Satchanalai.”
(CK: 59). The author of No. 1, no doubt, had the Maha
That at Chalieng in mind when he wrote this passage.
For, like Somdej Phra Phonnarat. he must have thought
that Sawankhalok was formerly Si Satchanalai.

seastelunanauilesdTdrrundananszia  (Ad)

he buried them in the middle of the city of Si Satcha-
nalai and built a chedi
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Although the identification of Si Satchanalai with
Sawankhalok was generally accepted in the 19th cen-
tury, Prince Damrong correctly identified Chalieng with
Sawankhalok (see comment on line 3-22). But then he
wanted to keep Si Satchanalai at Sawankhalok as well.
So he proposed that Chalieng, where the Maha That
now stands, was an old city predating Sukhothai, and
that King Sri Indraditya, or one of his sons, founded
a new city with laterite walls around it, two kilometres
to the north of the old one, and named it Muang Si
Satchanalai (Prince Damrong, 2487: 328-329).

This hypothesis is untenable because Chalieng and Si
Satchanalai were two different cities; both are mentioned
in No. 2-1-9-10, 12 and No. 38-1-7, 17. There is no inscrip-
tional evidence to support that Chalieng and Si Satcha-
nalai were twin cities only two kilometres apart. Hence
Chalieng and the present-day Si Satchanalai had to be
the same city, whose name was Chalieng. So Si Satcha-
nalai was never there at all.

Prince Damrong identified the Relic Chedi that King
Ram Khamhaeng had built in the middle of Si Satcha-
nalai with the Phra Chedi at Wat Chang Lom in the
present-day city of Si Satchanalai (Prince Damrong,
2469:107). This hypothesis was invalidated by the exca-
vations conducted by the Fine Arts Department at Wat
Chang Lom in 1984-1985, which reports that the Chedi
could not have been constructed in 1285 or 1287, but
probably in the reign of Phraya Li Thai (F.A., 2530: 175).

Clues to the whereabouts of Si Satchanalai are found in
Northern Chronicles, such as the Jinakalamalini of 1527,
which reports that Satchanalai was two day's journey
from Sukhothai (JK: 118), and that when 25 monks re-
turned to Chiang Mai from Sri Lanka, they went by
way of Ayutthaya, Satchanalai and Sukhothai (JK: 131).
This last remark indicates that Si Satchanalai must have
been between Ayutthaya and Sukhothai. The Mulasasana,
written in Chiang Mai in the 15th century, gives the
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distance of Si Satchanalai from Sukhothai as being 3
yojanas (MS: 195), 48 kilometres (G.P., 1972: 60), which
would make Phitsanulok, 58 kilometres by road from
Sukhothai, the nearest candidate. It is thus possible
that Si Satchanalai was the same as Phitsanulok, since
its location on the River Nan gives it direct access to
Ayutthaya. Moreover, Si Satchanalai is not mentioned
together with Phitsanulok in any inscription or chron-
icle. Hence when Prince Ramesuan, the future King
Borommatrailokanat of Ayutthaya, went to Phitsanulok
in 1438, he saw the Chinarat image weep tears of blood
(PLP: 134), for the arrival of Prince Ramesuan at Phitsan-
ulok spelt the end of Si Satchanalai.

Thus, Phitsanulok was probably where Pho Khun
Ramaraja, or King Roca, built his Phra Si Ratanathat,
which might have been the original Relic Chedi in the
present-day Wat Phra Si Ratana Mahathat. It would
have been at Phitsanulok too that Phraya Li Thai wel-
comed the Phra Mahathera Sumana and invited him to
stay at Wat Pa Daeng at the foot of Mount Siri (MS:
197; JK: 118), which may be identified as Khao Samoe
Khraeng, where there are the remains of seven monas-
teries (Huan: 141). Apparently Khao Samoe Khraeng was
well known as a retreat for the Forest-Dwelling monks,
for even the Phongsawadan Nua called it Arannavasi
(PN: 13). According to Inscription No. 9, Phraya Li Thai
founded Wat Pa Daeng in 1359 for the Forest-Dwelling
monks (9-1-9 to 14). It might be remarked that only at
Si Satchanalai was there a Wat Pa Daeng; none is men-
tioned at Sukhothai or at Chalieng. This Wat Pa Daeng,
then, appears to have been the model for later Arannavasi
monasteries of the same name founded throughout Lan
Na Thai.

Si Satchanalai is mentioned in Sukhothai inscriptions
for the last time in 1406 (No. 9-1-13). Nevertheless, the
name Satchanalai is mentioned in Northern Thai Chroni-
cles up to the 16th century, since the Arannavasi monks
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who wrote the chronicles would not call Si Satchanalai
by its Ayutthaya name, "Phitsanulok." Because of its
strategic position as a gateway to the north and com-
manding the riverine route to Ayutthaya, it was made
the capital of Siam by King Borommatrailokanat in 1463
(PLP: 136). By the late Ayutthaya and early Bangkok
periods the original location of Si Satchanalai at Phitsa-
nulok would have been forgotten so that people could
speculate that "Muang Sawankhalok was formerly
called Muang Satchanalai” (see line 4.5).

e A 2 £ 9 o o Y
ALLURUBUNLATIIILLA L‘]\‘]L’Jﬂ\iN']@@NW?ﬁN(V'T)

over them. It was completed in six years. He erected a
stone wall around the

The expression a4ud2 (chung laeo), completed, is most
likely borrowed from the episode of Phraya Dharmaraja
building a relic chedi at Sawankhalok over the relics
which he had dug up, as found in the Phongsawadan
Nua, (PN: 4). It should be remarked, that the author
of No.1 thought it significant to give the readers the time
it took for the chedi to be completed, six years, and that
the walls were finished in three years. Similarly, the
author of the Phongsawadan Nua notes that the walls of
laterite at Sawankhalok "took seven years to complete”
(R3udn) (PN: 3). Such prosaic reportage reflects the early
19th century writers' view of the world, which had be-
come more matter-of-fact and ordinary. Such a world is
incompatible with the imaginative early 14th century
world of Phra Mahathera Srisraddha in which

"One relic, beautiful in color like gold, with a halo
the size of a...fruit, came whirling down from the sky
and made the circuit of his Lordship's person, then rose
up and settled on his head" (No. 2-2-65 to 67; G.P., 1972:
31).

Intead of miracles, the author of No. 1 gives us facts.

] ] v
(mew aadhdeuds  Weneuae@elneilu(d)
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Phra Maha That. It was completed in three years. Before
this time the Thai alphabet did not (exist).

aedelne (lai soe Tai, n.) Tai alphabet. This expression
is unique to No. 1.

The form of the Thai alphabet as devised by King
Ram Khamhaeng is similar to that of King Li Thai with
the exception that the letters 1, 4, t©J, [, 7, W have
different forms from those of King Li Thai. The major
difference, however, is in the placement of the vowels.
Whereas those of King Li Thai follow the Khmer tradi-
tion which places the vowels above and below the conso-
nants, the vowels in the Ram Khamhaeng Inscription
follow the western manner in which they are placed on
the same line as the consonants. Coedeés notices that
unlike the western vowels which are placed to the right
of the consonants, some vowels in the Ram Khamhaeng
Inscription are placed to the left and others to the right.
He further remarks that the Siamese people should be
grateful to King Ram Khamhaeng for having the fore-
sight to arrange Thai letters on the same line because it
facilitates the use of typewriters and printing (Coedeés,
2468: 7-8). In 1895 Lucien Fournereau published in Le
Siam Ancien examples of Tai alphabets of the 12th cen-
tury which he copied from the notebook of Krom Phraya
Pavares that he was able to obtain by bribing his sec-
retary with a box of French cigars (Fournereau, 1895:
72, n. 3). The examples published by him (ibid: 76-77)
are from Prince Pavares' notebook (Fig. 12) showing a
list of Tai alphabets purported to be the original Tai
letters (wils@alniAn). It is interesting to note that in this
list there are the letters 7, ®, &, W, & that neither
appear in the Ram Khamhaeng nor the Li Thai inscrip-
tions. Indeed, they were absent in the reign of King
Narai in the late 17th century, and only became current
in the 19th century (Coedes, 2468: foldout).

1 owo& ANLNIUN nagusnAme mlasla
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exist. In 1205 sala, year of the goat (A.D. 1283), Pho
Khun Ram Khamhaeng set his mind

olo& AnTluzun (1205 saka, year of the goat), A.D. 1283,
is the year that King Ram Khamhaeng devised the Tai
alphabet. Apart from Inscription No. 1, the knowledge
that King Ram Khamhaeng devised the Tai alphabet in
1283 is found in primers for students of the Thai lan-
guage called Chindamani. Curiously enough not every
copy of Chindamani has this information. For among
the four categories of Chindamani, as classified by
Thanit Yupho, only one, which he called Chindamani
chabab khwam plaek (Chindamani with the Strange
Contents), contains it (Thanit: 140-141). There are three
copies of this category of Chindamani in the National
Library (Chindamani No.5 (1/n); No. 24 (1), given by
Prince Damrong in 1909; No. 93 (I/Q), given by the Office
of the Prime Minister in 1936). Instead of beginning the
book with praising the Buddha, as do other versions of
Chindamani, the three copies with "Strange Contents"
begin with:

"645 saka, year of the goat (1283), Phraya Ruang,
having acquired Si Satchanalai, devised the Thai writ-
ing system and all the letters according to the way it is
spoken."

The "Strange Contents" are the above information.

Another copy of Chindamani with "Strange Contents" is
the Chindamani chabab Somdet Phra Chao Borommakot
(Chindamani from the reign of King Borommakot (1733-
1758)), in the Collection of the Royal Asiatic Society,
London (Fig. 13). Since the Chindamani chabab Somdet
Phra Chao Borommakot has the same preface as the
others, it can be classified as the fourth copy of the
Chindamani with the Strange Contents. Although this
copy of Chindamani indicates that it dates from 1732,
the Royal Asiatic Society dates it independently to "early
19th century” (Fig. 14).
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Another source for the information that King Ram
Khamhaeng devised the Tai alphabet is Sir John Bow-
ring, The Kingdom and People of Siam, published in 1857.
In a letter to Bowring dated August 17, 1855, King
Mongkut wrote:

"T beg to send your Excellency also two copies of
the ancient Siamese letters first invented at Northern
Siam in the year of Christian era 1282, which letters
were copied out from a stone pillar which they were in-
scribed.” (Bowring, 2: 444).

King Mongkut also supplied Bowring with further infor-
mation concerning the Tai alphabet:

"The earliest specimen that exists in the Siamese
character is an inscription of about the date of A.D. 1284.
It was found on a stone pillar in the city of Sukhoday,
the then capital of Siam. The King informs me that the
date, according to the astronomical era, is 1206.

"...It is known that King Phra Khrom Ram Khom-
huang, a distinguished monarch of Northern Siam, in-
troduced the Siamese alphabet." (Bowring, 1: 278-279).

Hence the date A.D. 1283 for the introduction of the Tai
alphabet appears in the three copies of Chindamani
with the Strange Contents in the National Library, the
Chabab Somdet Phra Chao Borommakot in London, as
well as in Bowring, The Kingdom and People of Siam, in
which the dates 1282 and 1284 are given.

It should be remarked also that with the exception of
the Chindamani purporting to be from the reign of
King Borommakot (1732), the earliest mention of Phraya
Ruang's invention of the Tai alphabet appears in the
Phongsawadan Nua (PN) and the Phra Ratchaphong-
sawadan Krung Sayam (PKS), both of which are said to
have been presented to King Rama I in 1807. PN states
that “wszasAida lsvinmisdelnai@es — The king devised the
Northern Tai alphabet” (PN: 7), whereas the PKS says,
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"wezasrad ivila@alne ua wazil@esing — He gave the Tai
alphabet as well as that of the Northern Tai" (PKS: 7).
This information is rendered in French by Bishop Palle-
goix in his Description du Royaume Thai ou Siam, pub-
lished in 1854, as "Phra-Ruang inventa l'alphabet thai,
et changea l'alphabet combodgien ou khom" (Pallegoix:
217). Had the date A.D. 1283 for the invention of the
Thai alphabet been known since the reign of King Borom-
makot, as indicated in the Royal Asiatic Society copy of
the Chindamani, then the author of the Phongsawadan
Nua and Bishop Pallegoix would have quoted it. Fur-
thermore, if this fact had already been known since 1732,
why is it not mentioned in Somdet Phra Phonnarat's Cu-
layuddhakaravansa Khwam Riang, written in the reign
of King Rama I (1782-1809) (CK: 54-68, 86-100)? Nei-
ther is it referred to in the story of Phra Ruang in the
Kham hai kan chao krung kao, compiled at the com-
mand of the Burmese King Sinbyushin from testimonies
given by the Siamese captives taken to Ava after the fall
of Ayutthaya in 1767 (KHK: 17-28). Hence, the episode
of Phraya Ruang's introduction of the Thai alphabet
must have been a later interpolation to the story of Phra
Ruang, the earliest possible mention of which must then
be King Mongkut's letter to Bowring in 1855.

¥ v 1 |
Wla waldaneRelnell areRelneil [9TN-

and heart to invent this Thai alphabet. So this Thai
alphabet exists because

It is clear from the three copies of Chindamani with
Strange Contents and the Chindamani Chabab Somdet
Phra Chao Borommakot that Phraya Ruang only invented
the Thai alphabet, because the Khom (Khmer) had al-
ready devised the orthography (Thanit: 140-141, 173).
Pho Khun Ram Khamhaeng not only invented the Thai
alphabet but also devised a unique writing system, which
as noted by Vickery and Coedeés before him has several
curious features:
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"First, the vowel signs for 'i', 1, 'u', 't, and all those
signs now written above and below the consonant sym-
bols, are written on the line to the left of the associated
consonant and are of the same size. Such a system is
not found in any other Southeast Asian alphabet, and
perhaps not even in any alphabet of the Indic type
anywhere" (Vickery, 1978: 205).

Such a system, however, is not unique; for King Mongkut,
when he was the abbot of Wat Bovoranives Vihara (1836-
1851), did invent a writing system similar to that of
King Ram Khamhaeng for writing the Pali language. He
also invented a Romanized alphabet which he called
fnwsasene (akson ariyaka), for he wanted to modify the
Thai alphabet and devise a new orthography in order to
facilitate the writing and printing of Thai script. His
invention was to place the consonants and vowels on the
same line and have the vowels following the consonants
as in European alphabets (F.A., 2527: 134-135).

7 v o )
ﬂyuquu'l,d‘h NAPUNTETINATUINUUM

that ruler invented them. This Pho Khun Phra Ram
Khamhaeng

LﬂuﬁWQLﬂuWT:KQ’WLLﬁiWﬂ%ﬁﬂ@’m wuiu
is Lord and King of all the Thai,

iWuviratlunsznyn (pen thao pen phraya), 'is Lord and
King," is an expression that is often found in Trai-
bhamikatha (TK: 49, 57, 59). The Sukhothai expression
is NMNszyn (thao phraya, n.), a king (No. 2-1-39; No.
3-1-4, 5).

Similarly, the expression unlneavianane (kae thai thang
lai), "of all the Thai," is a modification from unAu
vianane (kae khon thang lai), "of all the people,” in the
Traibhamikatha (TK: 70). Indeed, the whole of this
sentence, (Hwiaflunszunineviavats (pen thao pen
phraya kae Thai thang lai) is an adaptation from ilu
Waufluunsunawiavane (pen chao pen nai kae khon thang
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lai), "is Lord and Master of all the people,” in the Trai-
bhiumikatha (TK: 70).

Ls y :I/ £ %%
ﬂgﬂ?’ﬂ’\i‘ﬂﬁﬁGﬂuiﬂﬂﬂdﬂ@ﬁﬂlﬂg

He is the master and teacher instructing all the Thai
to understand

ﬁqa®u1Wﬂﬁdﬂaﬂﬂ1ﬁ§ (sang son Thai thang lai hai ru),
"instructing all the Thai to understand.” This sentence
is again adapted from the Traibhimikatha, &3aauAy
ﬁwmﬂ'lﬁi (sang son khon thang lai hai ru,) "instruct-
ing all the people to understand,” with the word "Thai"
instead of "khon (people)" (TK: 56).

In connection with the Traibhimikatha or Traibhimi
Phra Ruang, it should be remarked that both the exor-
dium and colophon give the date of 23 Saka, year of the
cock. Vickery has shown that this year was the 23rd
year after Phra Ruang had established a new era, as told
in Nang Nophamat (Vickery, 1974: 282-283). Since the
new era is used only in the exordium and colophon of
the Traibhumikatha and in Roeng Nang Nophamat, it
suggests that the same author was responsible for both
works.

Prince Damrong in his comments on the Phra Ratcha
Phongsawadan Chabab Phraratchahatlekha suggest
that this Phra Ruang might have been the same as
Phraya Li Thai, who had the facility to change the era,
as stated in No. 4-2-5 to 9 (PCP: 94). Since Inscription
No. 4 was probably the source for Phra Ruang's estab-
lishing a new era, it gives the earliest possible date for
the interpolation of this passage into the legend of Phra
Ruang, which would have been 1833, when Prince
Mongkut brought "the stone pillar with Khmer alphabet
on it" (No. 4) to Wat Rachathiwat (see comment on Line
3.15). It would also be the earliest possible date for the
Traibhiamikatha as well as Roeng Nang Nophamat.
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The mention of Phra Ruang establishing a new era ap-
pears for the first time together with Phra Ruang in-
venting the Tai alphabet in both the Phongsawadan Nua
(PN: 6-7) and the Phra Ratchapongsawadan Krung
Sayam (PKS: 6-7), so that these two episodes cannot be
earlier than 1833. Hence it confirms that the stories of
Phra Ruang establishing a new era and inventing
the Tai alphabet are later interpolations into the
Phongsawadan Nua and the Phra Ratchaphongsawadan
Krung Sayam (see comment on Line 4.9). There is,
however, an edition of Phongsawadan Nua, published in
1880, that gives an account of Phra Ruang establishing
a new era and gives a lengthy instruction on how to
convert one era to another including the Christian era,
but does not mention Phra Ruang inventing the Thai
alphabet (PN, 1880: 9-13). This omission suggests that
the episode of Phra Ruang inventing the Thai alphabet
was interpolated into the Phongsawadan Nua later than
the episode of establishing a new era.

v ¥ ' o a o ¥
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what is merit and what is the Dharma. Among men who
are in Muang Thai (Thailand)

Wadlny (Muang Thai, land of the Tai) is what the Thai
call their own country. "Le pays que les Européenes
nomment Siam, s'appelle Muang-Thai," says Bishop
Pallegoix in 1854 (Pallegoix: 1). In the 17th century De
La Loubere wrote (p. 7):

"Muang Tai is ... the Siamese Name of the King-
dom of Siam (for Meuang signifies Kingdom) and
this word wrote simply Muangtay, is found in
Vincent le Blanc, and in several Geographical Maps,
as the Name of a Kingdom adjoining to Pegu."

Since Muang Thai was the name of the kingdom of Siam,
which in the 13th century was known to the Chinese as
Hsien, it could not have been the same as the kingdom
of Sukhothai, which the Chinese called Su Ku T'ai. Both
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Siam (Hsien) and Sukhothai (Su Ku T'ai) sent tributes
to the Yuan court in the same year, 1299 (Flood: 225-
226). Both the external evidence of the Yuan Shih and
the internal evidence of the Sukhothai inscriptions agree
that the name of the country was Muang Sukhothai
(GS: 197). However, in the context of this line, the author
of No. 1 uses Muang Thai in the ethnographical sense,
to refer to the land of the Tai peoples, the earliest use of
which appears in an inscription from Keng Tung, Burma,
dated 1451 (G.P., 1978: 73).

v v ¥ v v v
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none can be found to equal him in knowledge and intel-
ligence, in bravery and courage, in agility

wAe (khae, n.), agility (F.A., 2520: 46).

fotuse wiaudnanedld eradsugdn  (1@n)
and strength. He can subdue a host of

a a A % ¥ dj‘/ o

@n leendetavate Uy lesnzdua  (an)

enemies with vast cities and a multitude of elephants.
He has subdued to the east

The expression Weaandnat1enans (muang kwang chang
lai), vast cities and a multitude of elephants, is based on
the expression \Waind1edefin (muang kwang chang ma),
vast cities, elephants and horses, from Lilit Phra Lo
(LPL: 433).

BN 9BA ATAN ABILAT  QNUIAIE AAN windsra (1)

as far as Sra Luang, Song Khwae, Lumbachai, Sakha, to
the bank of the Khong,

The list of cities located to the east of Sukhothai appears
to have been taken from an inscription of King Li Thai
of about 1370 (No. 8-4-7 to 13), for Lumbachai and
Sakha are found only in No. 8. Although its original
provenance at Sukhothai is unknown, inscription No. 8
was brought to Bangkok by Prince Vajiravudh in 1908
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(Coedes, 1924: 123).

The author of No. 1 might have placed the cities of Sra
Luang and Song Khwae to the east of Sukhothai because
of his misreading of lines No. 8-3-11 to 13, which says
that Phraya Srisuryavamsa Mahadharmarajadhiraja (Li
Thai), having subdued to the east as far as Phra Sak,
went to reside in Muang Song Khwae. This passage does
not necessarily mean that Song Khwae was to the east
of Sukhothai. Since No.1 places Muang Song Khwae
east of Sukhothai, generations of scholars have identi-
fied it with Phitsanulok (Coedés, 1924: 48; Prince
Damrong, 2489: 11; Prasert, 2529, 1-11).

Since Sra Luang and Song Khwae might not have been
to the east of Sukhothai, they might be identified with
Pak Nam Po and Nakhon Sawan, respectively. Sra
Luang, meaning a large lake, must have referred to Bung
Boraphet, which is at Pak Nam Po. As for Song Khwae
(Two Rivers), it suggests a confluence of two rivers, the
most important of which is Nakhon Sawan, where the
River Ping joins the River Nan. As late as 1901 the
River Nan was called Khwae Yai (The Greater River)
and the River Ping was called Khwae Noi (The Lesser
River) (King Chulalongkorn, 2465: 56-57). Song Khwae
could not have been Phitsanulok because that city
was called Si Satchanalai at the time (see comment on
line 4.6).

Song Khwae (Nakhon Sawan) was the birthplace of the
Phra Mahathera Srisraddha (No. 2-1-8), where, after
having gone on a pilgrimage to Sri Lanka, he put up an
inscription to record his journey as well as his works of
merit (No. 11-face 2; (G.P., 1972: 135-144). Prince Dam-
rong had No.11 as well as another inscription removed
from the top of Khao Kop at Nakhon Sawan (Prince Dam-
rong, 2470: 43). Phraya Li Thai mentions that he put up
an inscription at Muang Sra Luang next to a Footprint
of the Buddha (No. 3-2-50, 51). This inscription is on the
reverse face of No. 11 that originally was put up by the
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Phra Mahathera Srisraddha, mentioned above (No. 11-
face 1; G.P., 1972: 112-118). The Footprint of the Buddha
is still in situ on the hill.

A 15th century Northern Thai chronicle, the Miulasasana,
refers to Song Khwae as Muang Klang, "City in the
Middle" (MS: 194), which might indicate that it was lo-
cated half way between the northern and the southern
parts of Siam. The contemporary Sihinganidama and
the 16th century Jinakalamalini have similar accounts
of a Sukhothai king called Dhammaraja who, having
lost the city of Song Khwae to Ramadhipati of Ayut-
thaya, regained it only to lose it after his death (SN: 56-
57; JK: 123-124). This incident might have referred to
the period when Phraya Li Thai resided in Muang Song
Khwae for seven years (No.8-4-4, 5). The difference
between the two chronicles is that the author of
Jinakalamalini calls Song Khwae "Chainat (Jayanada),”
which is the name by which that city was known in the
16th century, as in the poem Lilit Yuan Phai (LYP: 318-
319).

S d o e o A v -1 o
anvnessundResAunuan  i(a)e W
to Wiang Chan, Wiang Kham as the limit; to the south

Wiang Chan, Wiang Kham appear to have been two cities
located in the vicinity of present-day Vientiane. They
are mentioned together in a Lao chronicle in the episode
of King Fah-Ngum's invasion of Vientiane, which is said
to have taken place in 1356 (Maha Sila Viravong: 32-34).
In connection with this episode, the Phongsawadan
Muang Luang Phrabang from the reign of King Chula-
longkorn (1868-1910) only mentions Wiang Kham (PML:
318-319). As for Wiang Chan, the Phongsawadan Lan
Chang states that it became the capital of the Kingdom
of Si Satanakhanahud in 1560 (PLC: 162-163).

UAU TRAAUT WITUNN  WWIN qm?mn(ﬁ)

as far as Khonthi, Phra Bang, Phraek, Suphanaphumi
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AN (Khonthi), wszu1e (Phra Bang) are both mentioned
in No. 3-2-27 as being located to the south.

Neither unsn (Phraek) nor gwssaund (Suphanaphumi) is
found in Sukhothai inscriptions, but both are mentioned
in the Phra Ratcha Phongsawadan Krung Sayam of 1807
(PKS: 28), with the differences that Phraek is written in
full as Phraek Si Racha and Suphanburi instead of
Suphanaphum. Phraek Si Racha, then, is what the author
of No.1 meant by Phraek, which is the present-day
Sankhaburi (BRL: 7). The word Suwanaphum is the
same as Pali Suvannabhtmi mentioned in the Jinakala-
malini (JK: 123), and probably refers to Suphanburi.

a P P P y
N 3'\“1!1_[? LWTTL!‘J‘ ATEITNINT  ENNELA

Ratchaburi, Petchaburi, Si Thammarat, to the seacoast
and

31113 1913 (Ratchaburi, Phetchaburi) are both men-
tioned in No. 11-2-20, being the cities that the Phra
Mahathera Srisraddha visited on his way back from Sri
Lanka. Si Thammarat, however, does not appear in
Sukhothai inscriptions, nor does #4vgia (fang thale), the
seacoast.

Si Thammarat as well as the seacoast are mentioned
together in Sihiriganidana in the passage where "W3e394
WA T ENZATIUATIBINTLIANAFETINIT," "Phra Ruang
came to the seashore to the city of King Si Thammarat"
(SN: 41).

asmaiduiiude Wewmzdusn semia(q)
the ocean, as the limit; to the west, as far as Muang

@yn7 (samut, n.), ocean, might have been from Sihingani-
dana as well. (SN: 11, 45).

< a
980 AN U AR AYNT wil(w)

Chot, Muang..., Hongsawati, to the ocean
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WANA (Hongsawadi, Pali, Hamsavati) is not found in
Sukhothai epigraphy. This Mon city is said to have been
founded by two brothers, @zua (Thamala) and 7u4
(Wimala) in A.D. 825. As recorded in the Phongsawa-
dan Mon Phama (PMP: 26), which was translated into
Thai by the command of King Mongkut in 1857, it be-
came the Capital of Ramannadesa in 1358.

j a I ' A
ULAL  LLAIRAUUBYE  FRANEY  WNT  LH(B9)
as the limit; to the north, as far as Muang Phrae
] < Il o v v
AN AU INBINAY WUEY a8

Muang Man, Muang N..., Muang Phlua, beyond the
banks of the Khong

Wealu (Muang Man) is unique to No.1.

Wagu...\laewa? (Muang N..., Muang Phlua), should be
"Muang Man, Muang Phlua" as mentioned in No. 8-3-20.

Wesran duiuds Ugnidessqniii(w)

Muang Chawa as the limit. He brings up every one of
his people in the villages

e (Muang Chawa) is only mentioned in No. 1 but
in the Phongsawadan Lan Chang it refers to Muang
Luang Phra Bang in Laos. Incidentally, in 1854 King
Mongkut, writing in Pali the Khatha Tamnan Phra Kaeo
Morakot (Chronicle of the Emerald Buddha), says that
the Emerald Buddha

"was taken from Nakhon Nabbisi (Chieng Mai) to a
city on the bank of a large river, called Khong; that
great city was named Chawa, in their own Lao
Province" (TPK: 49, 57).

Apparently Chawa is the Pali name for Luang Phra Bang
for it is found in Milasasana (MS: 194).

uan el Teu rﬁ’lﬂﬁi‘i‘w“qﬂﬂu

and towns to be righteous in the Dharma.
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— Summary of Face 4—

Face 4 can be summarized as follows:

Lines 4.1-4.3

Lines 4.4-4.8

Lines 4.8-4.11

Lines 4.11-4.16

King Ram Khamhaeng is the ruler of the
Thais to the north and south as well as the
Lao to the northeast and the Keo to the
east.

The formal address here too closely re-
sembles the opening of King Mongkut's
letters to U.S. President Franklin Pierce as
to be coincidental.

In 1285 or 1287 he had the sacred relics
dug up and then buried them in the middle
of Si Satchanalai and built a chedi over them
which was completed in six years.

The ambiguity over the year 1285 or 1287
is the key to the dating of the Ram Kham-
haeng Inscription (see Piriya, "The Date of
the Ram Khamhaeng Inscription"). Phra
Ratcha Phongsawadan Nua or The Royal
Chronicle of the North was probably the
source for this passage.

In 1283 King Ram Khamhaeng devised
the Tai alphabet which had not previously
existed.

No reliable source earlier than 1855 has this
information.

King Ram Khamhaeng teaches his subjects
to be good Buddhists.

This passage is adapted from the Traibhimi-
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katha in which the Universal Monarch is
not only expected to know the Dharma but
is obliged to teach it to his subjects.

Lines 4.17-4.26 Ram Khamhaeng's kingdom extends to Vi-
entiane on the River Mae Khong to the
east, to the south as far as Nakhon Si Tham-
marat and the ocean, to the west to Pegu
and the ocean, and to the North to Luang
Phra Bang on the River Mae Khong.

The extent of the Sukhothai kingdom in the
reign of King Ram Khamhaeng is not sup-
ported by other inscriptions from that pe-
riod. Indeed, the source for the names of
such towns as Phraek and Suphanabhumi
dates from the early 19th century.

Lines 4.26-4.27 He brings up his people to be righteous in
the Dharma.

The Traibhumikatha is again the source for
this passage.

Face 4 contains the information that King Ram Kham-
haeng had sacred relics dug up and then buried them in the
middle of Si Satchanalai, which is also found in the Phra Ratcha
Phongsawadan Nua. This Royal Chronicle of the North also has
the information that Phraya Ruang invented the Northern Tai
alphabet as well as established a new era. This new era is used
in only two sources: in Roeng Nang Nophamat and in Traibhit
mikatha Since the only textual evidence for any king of Sukhothai
having the facility to establish a new era is Inscription No.4, the
earliest possible date for this information would have to be 1833,
when Prince Mongkut brought the inscription back to Bangkok.
Hence 1833 would have to be the earliest possible date also for
the composition of Roeng Nang Nophamat, the Traibhumikatha
and the interpolation of this passage into the Phra Ratcha
Phongsawadan Nua. Although Inscription No. 1 only has King
Ram Khamhaeng inventing the Tai alphabet, this information
appears in the Phra Ratcha Phongsawadan Nua. Hence the
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composition of Inscription No. 1 could not have been earlier than
1833, nor could it be later than 1855, when King Mongkut told
John Bowring about it.

Conclusion

The above textual analysis suggests that the author of
No. 1 must have used the following Sukhothai inscriptions to
compose his Inscription of King Ram Khamhaeng:

Inscription No. 2 (c. 1340's) lines 1.1 to 10
Inscription No. 3 (1357) lines 1.22 to 24, 2.3,

3.22 to 25
Inscription No. 4 (1361) lines 2.15, 2.24, 2.32
Inscription No. 5 (1361) lines 1.27, 1.31, 2.30
Inscription No. 8 (1359) lines 4.18, 4.25
Inscription No. 9 (1406) : line 2.34, 2.29
Inscription No. 45 (1393) line 3.6.

Most probably he would have consulted the following Pali lan-
guage chronicles

Milasasana (15th century) line 4.26
Sihinganiddana (mid 15th century) lines 2.30, 4.21-22
Jinakalamalini (1527) line 4.20
Mahavamsa (1796) lines 1.35 to 2.1
as well as the following Buddhist texts:

Maha-Sudassana Sutta lines 3.11, 3.14
Jataka No. 181 and No. 539, line 3.13
Lokapannatti (15th century) line 3.20

The author of No. 1 would have been familiar with Bangkok
period literature:

Nithan Iran Rajadharma or

Sibsong Liam (1782) line 1.34
Traibhumilokavinicchayakatha (1802) lines 2.12, 3.27
Phongsawadan Nua (1807 ?) lines 3.19, 4.4-8

Phongsawadan Krung Syam (1807) line 4.20
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Traibhimikatha (after 1833) lines 1.19, 1.29, 1.30,
2.19, 2.21, 2.26,
2.34-35, 3.10,
3.27, 4.12-13
Roeng Nang Nophamat (1835), line 2.22
Phongsawadan Muang Luang
Phrabang (19th century) line 4.19
Phongsawadan Lan Chang
(19th century) line 4.26
Phongsawadan Mon Phama
(19th century) line 4.23

In conclusion, it can be suggested that the author had read
the Sukhothai inscriptions of the Phra Mahathera Srisaddha
(No. 2) and those of Phraya Li Thai (Nos. 3, 4, 5), the 15th
century Chronicles of Lan Na Thai, also Buddhist treatises in
Pali and literary works from the beginning of the Bangkok era,
and then composed his own story of King Ram Khamhaeng. The
date for its composition can be narrowed down to between 1833,
when Prince Mongkut brought the stone slab and the Khmer
language inscription of Phraya Li Thai (No. 4) from Sukhothai
to Bangkok, and 1855, when King Mongkut sent Sir John Bowring
two copies of the Inscription of King Ram Khamhaeng.

Although the Inscription of King Ram Khamhaeng may
prove to be from 1833-1855, it does not belittle the achievement
of its author. On the contrary, it demonstrates beyond doubt
that he was the greatest scholar of his time and a veritable
linguistic genius, well read in Pali and familiar with western
languages. His description of King Ram Khamhaeng serves best
as his own epitaph:

"Among men who are in Muang Thai, none can be found
to equal him in knowledge and intelligence..." (4-14 to
16).

The author of No. 1 transferred his achievement to that of
King Ram Khamhaeng so that he could establish the Thai nation
under a righteous monarch and uphold Buddhism as the state
religion. Thus King Ram Khamhaeng lives in the hearts and
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minds of the Thai people because he embodies the spirit of Thai
nationalism, as expressed in the nation, religion and king.

Whilst Inscription No. 1 many be considered the single most
important historical writing of 19th century Siam, it cannot be
used to study the history of Sukhothai art.
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List of abbreviations

adjective
adverb
conjunction
Khmer

noun

np.
nt.

pre.
pro.

name of person
name of tree
preposition
pronoun

verb
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Fig. 1 Ponds used as udak' ukkhepasima of Wat Trapang Ngoen and Wat
Sa Si, Sukhothai.

Photograph by Mr. Luca Invernizzi Tettoni.
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Fig. 2 Phra Attharasa Image tothe northwest of the Great Relic Chediat Wat
Maha That, Sukhothai.

Photograph by Dr. H.G. Quaritch Wales in 1927.
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Fig. 3 Phra Attharasa Image at Wat Phra Chetuphon, Sukhothai.
Photograph by Mr. A.B. Griswold.
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Fig. 4 Buddha offering protection found at Wat Maha That, Sukhothai.
Bronze; height 51 cm, Ram Khamhaeng National Museum, Sukhothai.

Photograph by Mr. Pithaya Bunnag.
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Fig. 5 Phra Attharasa Image at Wat Saphan Hin, Sukhothai. Photograph by
Mr. A.B. Griswold.
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Fig. 6 Phra Acana Image at Wat Si Chum, Sukhothai Photograph by Mr.
Lucien Fournereau in 1891.
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Fig. 7 The Chedi at Wat Wihan Thong, Sukhothai, south face, showing the
brick base of the offering table with the covered stone slab missing.

Photograph by the author.

The offering table on the east face of the Chedi at Wat Wihan Thong
showing the stone slab placed on top of the brick base.

Photograph by the author.
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The stone slab, called Manangsilabat, mounted in 1925 on wooden
frames after the design of H.R.H. Prince Narisranuwattiwong.
Length 199.5 cm; width 143.5 cm; height 11.5 cm.

Photograph by the author.
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Fig. 10 Mural paintings at Wat No Phutthangkun, Suphanburi Province,
dated 1848, showing Prince Mahzjanaka reclining on a stone seat.

Photograph by Mrs. Monique Heitmann.
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Fig. 11 A White Elephant from the reign of King Mongkut. Photographed in
the reign of King Chulalongkorn.

Fig. 12 A photocopy of page from a notebook of Krom Phraya Pavares showing
the complete 44 "Original Tai Letters from n-&"

Courtesy of Mr. Michael Wright.
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Fig. 13 The exordium with "Strange Content" of the Chindamani Chabab
Somdet Phra Chao Borom- makot belonging to the Royal Asiatic
Society, London.

Photograph by Mr. Albert Chua.
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Roval Hsiatic Dociety,

56, QUEEN ANNE STREET,
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Fig. 14 The cover of the Chindamani Chabab Somdet Phra Chao Borom-
makot belonging to the Royal Asiatic Society, London.

Photograph by Mr. Albert Chua.
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